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The indigenous peoples today are in the focus of the researchers’ attention. However, this interest has
not been the same throughout the years, which is proven by the comparison of the early and current
definitions of the indigenous people term: it has greatly evolved from paternalism, arising from the
modernization plans of colonialism, to the opposite process of decolonization and acknowledgement
of their right for preservation of their unique original culture, integrity of the values, practices and
institutions. This determines the interest for the indigenous peoples of representatives of various
spheres of study. The present article provides a review of research of the indigenous peoples, carried
out in the years 2014-2018, to reveal the main tendencies in the studies of the indigenous peoples
of the North. The review outlines the main issues the modern researchers are concerned about.
Firstly, this is the problem of preserving ethnocultural identity, which, according to the researchers,
is solved through art, traditional social practices and crafts, mythology and the original landscape.
This issue is followed with social problems the indigenous peoples confront in the process of global
transformations in their traditional lifestyle: related studies point out such spheres as health service
and social inequality. Researchers are also engaged in studies of economic and legal problems,
related to the traditional economic activities of the indigenous peoples of the North, their dialogue
with the government and mining industry. The last but not least, there is the climate change problem
that influences not only the lifestyle of the indigenous peoples, but also their physical and mental
health. Russian research is dominantly focused on the problem of preserving the unique culture of the
indigenous peoples and their communication with the state and businesses; foreign researchers are
more concerned about the social wellbeing of indigenous peoples, and, particularly, in the issues of
health service (Canada) and social abuse (USA).
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Inthe last decades, the lives of the indigenous
peoples, resident even in the most remote quarters
of the world, have dramatically changed, bringing
theunique worlds of these peoples back to the focus
of researchers’ attention. They represent different
races, cultures, language families, religions, and
live on all the inhabited continents, they stand
at different stages of the social, economic and
cultural development; for this reason, their needs
and interests are also different. The antique
autochthons, the mysterious “people of the outer
land”, the aborigines, or the indigenous peoples as
they are called now, despite the great number of
differences, are equally vulnerable to the global
transformations of the 21% century. As Canadian
researchers Murdena and Albert Marshall once
expressed it, the indigenous people need to “keep
both eyes open” to keep up with life in two worlds
at the same time: “in their mother community
and the dominating society of white immigrants”
(Marshall, Marshall, Bartlett, 2015). The scholars
refer to it as to the “guiding principle” for living
in these two worlds, combining support on the
strong sides of each person and integration of
various cognition methods for the common
benefit (Leeuw, Lindsay, Greenwood, 2015).
However, the attitude towards the indigenous
peoples has not always been like this.

Interest for the indigenous peoples’
problems as an independent object of research
first emerged in the 1920-30-s (Sokolova, 2012),
but this interest was mostly paternalistic, fitting
the framework of the modernization concept,
justified with the task to bring the indigenous
peoples together into the political, economic,
and cultural space of the “titled” nation under
the pretence of giving them the blessings of the
civilization and progress, improving their living
standards and work conditions. In fact, the
interest was merely economic, which explains
the specificity of the first definition of indigenous

people: population of colonies, resident in their

historical motherland and immigrants from the
colonies to the mother country (Recruiting of
Indigenous Workers Convention).

However, since that time both science and
the society have forged ahead. Today the value
and significance of all cultures of the world
are doubtless, one nation’s right to choose its
historical fate and way of life is not denied,
and the words “decolonization”, “positive
ethnocultural identity” are heard more and more
often. Modern definition of indigenous people is
associated with the ILO Indigenous and Tribal
Peoples Convention. The said international treaty
acknowledged the contribution of the peoples “to
the cultural diversity and social and ecological
harmony of humankind and to international
co-operation and understanding” (Indigenous
and Tribal Peoples Convention), and marked a
brand-new attitude to them, which is intended to
preserve their original culture and to recognize
the integrity of their values, practices and
institutions.

Indigenous peoples are defined by the
Convention as tribal peoples in independent
countries whose social, cultural and economic
conditions distinguish them from other sections
of the national community, and whose status is
regulated wholly or partially by their own customs
or traditions or by special laws or regulations.

According to the UN, the indigenous
population of the planet counts 370 million people,
resident in over 70 countries of the world (United
Nations Permanent Forum on Indigenous Issues).
Just like the USA, Canada and Scandinavian
countries of the European Union, Russia with a
large indigenous population of the North occupies
an important place among them.

Today the indigenous peoples of the North
present serious interest for both Russian and
foreign researchers. For research, the North is
integral; though different parts of it belong to

different states, they have common problems that
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sometimes require an urgent solution. This interest
is explained by the dramatic change happening
now in the Arctic lands, influencing all spheres
of life of its indigenous population. The change
comprises not only socio-cultural and economic
processes (primarily, the globalization with all
of its positive and negative consequences), but
also climate change that cannot be ignored. All
these factors make an enormous impact on the
traditional lifestyle of the people, on one hand,
solving many accumulated problems, but on the
other, creating new ones. Therefore, modern
research has several tasks to solve: to preserve
the unique past of the indigenous peoples, to
analyse their present and to forecast their future
development.

The objective of this research is to outline
the main trends in the contemporary studies of
the indigenous peoples of the North carried out in
the years 2014-2018 in different spheres.

As diverse are the small-numbered
indigenous peoples of the North: Yakuts, Tuvans,
Nenets, Khanty, Mansi, Evenki, Eveny, Chukchi,
Dolgans, Selkups, so are the approaches applied
to study them. Today indigenous peoples
attract attention of not only culture experts and
anthropologists, but also of environmentalists,
economists, political scientists, lawyers and even
geneticists.

Using the historiographic review method,
let us outline the main themes that attract the

researchers most of all.

Ethnocultural identity development

Among the publications analysed by the
authors, a special place is occupied by the works
dedicated to the problem of preserving identity
of the indigenous peoples by maintaining their
unique culture.

As researchers notice, the question of
forming positive ethnocultural identity is very

important for indigenous peoples, as today it is

hard to preserve the unique traditional cultures
under the impact of the “big” ones. However, here
we find a curious paradox: the mechanisms that
support and maintain the ethnical and cultural
identity exist inside the culture itself, and one of
such mechanisms is art. The capacity of art to
preserve traditional cultural values is studied in
the article by N.M. Libakova and E.A. Sertakova
“Formation of Ethnic Identity of the Indigenous
Peoples of the North in Arts and Crafts on the
Example of Bone Carving”. The authors analyse
pieces of decorative and applied art, created by
the carvers from Taymyr, area in the North of
the Krasnoyarsk Territory: visualizing signs
and symbols, expressing traditional cultural
values, they are “making the picture of the
world, defining the place the man occupies in it,
actualize the relations between the modern people
and their ancestors” (Libakova, Sertakova, 2015).
This way, they do not only “preserve the spiritual
experience of the previous generations, but also
embody the collective cultural memory of the
whole ethnos” (Libakova, Sertakova, 2015),
constructing its ethnic identity.

The idea that decorative and applied arts
are “one of the leading means of preserving the
cultural core of the Northern peoples” (Kistova,
Pimenova, 2017), is shared by a great number of
works, supplementing and developing it in their
own ways. Thus, in the article by A.V. Kistova
and N.N. Pimenova “Current Condition of
Decorative and Applied Art of the Indigenous
Peoples Resident in the Territory of the Evenki
and Taymyr Municipal Districts (Economic and
Socio-Cultural Practices)”, the current forms of
existence of the decorative and applied arts of
the indigenous peoples are regarded from the
point of view of preservation. It has been found
that “among the existing economic and socio-
cultural practices of preserving the cultural
heritage of the indigenous peoples of the North

and Siberia, in the Krasnoyarsk Territory
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(Krai) the prevailing forms are academic
ones, such as museumification, conservation,
scientific research and reconstruction” (Kistova,
Pimenova, 2017). Besides such classic formats
as exposition, scientific description and studies
of sources, publications in collected works and
catalogues, we may also speak of the involvement
of the indigenous heritage into such modern
Post-Modern museum practices as: themed
exhibitions, educational events in the museum
environment, interactive expositions that allow
the visitors experience the exhibits, ethnocultural
environment modelling. As for such efficient
means of ethnocultural heritage translation as
virtual museum tours or online exhibitions,
they are still underestimated by the majority of
museum centres.

The K.V. Reznikova,

N.N. SeredkinaandIu.S. Zamaraeva “Perspective

article by

Formats for the Development of Decorative and
Applied Art of the Indigenous Peoples of the
Krasnoyarsk Territory” makes the next step,
intending to “outline the prospective formats of
developing this cultural practice” (Reznikova,
Seredkina, Zamaraeva, 2017). As a result, the
research lists the main trends in the modern
decorative and applied arts of the indigenous
peoples of the territory, “associated, first of all,
with partial preservation of traditional activities
beadwork),
emergence of new decorative and applied

(sewing clothes and footwear,
practices (pike heads currying), and, on the other
hand, with the loss of knowledge, craftsmanship,
traditions of passing on the decorative and
applied skills from one generation to another”
(Reznikova, Seredkina, Zamaraeva, 2017).

The researchers also outline a series of
efficient formats of developing decorative and
applied arts, including organizing classes for
children and workshops for adults, exchanging
experience between the craftsmen, combining

traditions and modern technologies, creating

new trends in line with the traditional culture,
organization of private industries, celebrating
ethnic holidays and announcing competitions,
opening ethnoparks etc.

However, those are not only artistic
traditions of the indigenous peoples that need
preservation and development; those are also
their unique socio-cultural practices playing
the same role in the reproduction of cultures.
The authors of the article “The Current State
of Traditional Socio-Cultural Practices of
Indigenous Peoples of the North (on the Example
of Cultures of Selkups, Nenets and Essey Yakuts)”
K.V. Reznikova, Iu.S.Zamaraeva, A.V. Kistova
and N.N. Pimenova carried out a research of the
modern condition of the traditional cultures of
the said ethnic groups with the emphasis on their
burial rituals. It helped them find the factors that
preserve the traditional culture, its functionality
and pride. As they concluded, “the ethnic groups
that preserve their national pride, are able to
maintain their ethnical culture much better”
(Reznikova, Zamaraeva, Kistova, Pimenova,
2014) than those who show indifference to their
roots. While pride preserves the traditional
culture as a whole, the functionality factor keeps
some of its components, such as traditional Nenets
clothes that is perfect to wear in the extreme low
Northern temperatures.

Another group of researchers, N.M. Libakova,
A.A. Sitnikova, E.A. Sertakova, E.A.Kolesnik,
M.IL Ilbeykina consider the mythologically poetic,
epic heritage of the indigenous peoples, nurturing
their art and socio-cultural traditions, to be the
“mechanism for the determination and support
of the ethnic integrity of the people” (Libakova,
Sitnikova, et al., 2014). In their article “Modern
Practices of Regional and Ethnic Identity of
the Yakuts (North Asia, Russia)” they apply
the methods of linguistic and cultural analysis
to the traditional Yakut epos of Olonkho. Such

properties of the epos as determining a place
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occupied by the ethnic group in human history,
the presence of universal heroes with supreme
physical and spiritual qualities given by gods, and
the sacral connection to the traditional everyday
life are those that develop the specific integrated
self-perception of the Yakuts.

The article titled “The Elements of Fire
in Mythology of the People of Siberia: General
and Special” is also dedicated to mythology
of the indigenous peoples of the North as one
of the underlying cultural components. With
a comparative research method applied to the
mythology of Turkic-Mongolian (Yakuts, Altai
people, Khakass, Tuvans, Buryats) and Tungus-
Manchuria peoples of Siberia (Evenki, Eveny),
L.S. Efimova and N.V. Afanas’ev managed to find
the similarities and differences in their ideas of fire.
Thus, the authors concluded that the “mythology
of all mentioned peoples is characterized with
similar idea of the three worlds, which explains
the identical idea of the two main kinds of fire: the
celestial fire connected to the upper world, and the
fire of the underworld” (Efimova, Afanas’ev, 2017).
As for peculiarities, they are mostly associated
with the image of the Fire Spirit. In the mythology
of the Altai people, Tuvans, Khakass, majority of
Buryats, Eveny and Evenki, it is typical to depict
the Fire Spirit as a woman; only Yakuts and
Western Buryats see it as a male.

Any culture is unthinkable without the
landscape where it exists, which works as an
environment, habitat and value at the same time
(Kagansky, 1997). It is described in the article of
T.M. Herrmann and L. Heindméki “Experiencing
and Safeguarding the Sacred in the Arctic:
Sacred Natural Sites, Cultural Landscapes and
Indigenous Peoples’ Rights” that is considered
to be one of the most important components of
the Northern people’s identity. “Landscapes are
culture before they are nature; constructs of the
imagination projected onto wood and water and
rock...” (Schama, 1995).

Stating the fact, that the lands are regarded
as sacred by many traditional worldviews
of indigenous peoples, among the “living
landscapes” of the Arctic the researchers find
the Sacred Natural Sites, “associated with strong
spiritual, or cultural intangible values of the
natural elements” (Herrmann, Heindmaéki, 2017).
They are “at the interface between nature and
culture, tangible and intangible values <...> and
embody a closely woven net of connectedness
between culture and nature and people’s identity”
2017), their

preservation was, and still is vitally important

(Herrmann, Heindmaéki, and
for the maintenance of the people’s identity and
sustenance.

From the identity issue it is interesting to
move to the question of self-identification of
the indigenous peoples of the North studied
by N.P. Koptseva and V.I. Kirko in their work
“Ethnic Self-Identification of the Dolgans and
the Kumandins: Indigenous Peoples of Eastern
Siberia”. As they report, “assimilation in the
Russian-speaking environment and threat of
extinction of their mother tongues” (Koptseva,
Kirko, 2017) make different impacts on the ethnic
self-identification of these or those indigenous
Siberian peoples. The authors confirm it by
analysing the modern condition of the Dolgans
and the Kumandins. Thus, the ethnic self-
identification of the Dolgans is growing stronger,
while that of the Kumandins is getting weaker.
As the researchers conclude, “these processes are
influenced by political management, economic
and legal mechanisms, as well as the subjective
value of the ethnic manifestation of various
cultural groups resident in Eastern Siberia”
(Koptseva, Kirko, 2017).

Social problems

Many foreign researchers focus on
describing and solving the social issues faced

by indigenous peoples in the modern world. The
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main of them are the problems of medical service
and social oppression.

The most complete list of social challenges
faced by the indigenous peoples in the age of
global change is presented in the article titled
“Health of Indigenous Peoples” by C.R. Valeggia
and J.J. Snodgrass. As the researchers remark,
indigenous peoples of all regions of the world
suffer from social, cultural, demographic
and psychoemotional changes that make a
dramatic impact on their health. Regardless of
the geographic position or the social-political
situation, the general health indicators of the
indigenous population are always lower in
comparison with the rest of the population.
As proven by their findings, the indigenous
population suffers of lower life expectancy,
high infant and child mortality rates, high
maternal morbidity and mortality rates, heavy
infectious disease loads, malnutrition, stunted
growth, increasing levels of cardiovascular and
other chronic diseases, substance abuse, and
depression. Such reasons as “the devastating
effects of colonization, the loss of ancestral land,
and language and cultural barriers for access to
health care are among the most salient themes
characterizing the poor health situation of
indigenous people (Valeggia, Snodgrass, 2015).

The problem of inequality of rights between
the indigenous people and former colonists has
been studied in a number of works that focus on
the voice of the indigenous people and the way it
is heard in the information space of the former
“mother country”.

Language is an important part of any culture,
playing an important role in the development of
the people’s identity. The article by L. Sidorova,
J. Ferguson and L. Vallikivi “Signs of Non-
recognition: Colonized Linguistic Landscapes
and Indigenous Peoples in Chersky (North-
Eastern Siberia)” sets the objective to analyse the

presence (or, to be more precise, the absence) of

local languages in the visual medium of Chersky,
a small settlement in the extreme North-East
of Yakutia (Nizhnekolymsky District). As the
researchers remark, “the linguistic landscape —
the elements of language present in public space —
can be seen as a reflection of the sustainability
of a language and indeed the cultural identity of
a group” (Sidorova, Ferguson, Vallikivi, 2017).
However, the assessment of Chersky linguistic
landscape brings a disappointing result: despite
the region being home to Russian, Sakha, Eveny,
Chukchi, and Yukaghir speakers, not all of these
languages are represented within the landscape.
The indigenous Eveny, Chukchi and Yukaghir
languages are excluded from the linguistic
landscape in favour of Russian, Sakha, and even
English. The researchers suggest that the reason is
that “these local languages are subsumed within
a discourse that highlights the region’s belonging
not only to the Republic of Sakha (Yakutia), but
to the Russian Federation as a whole” (Sidorova,
Ferguson, Vallikivi, 2017).

A similar situation of ‘“non-recognition”
we find in the article “Manifesting Destiny: Re/
presentations of Indigenous Peoples in K—12 US
History Standards”. The author sets the question
of representing indigenous peoples in the standard
US curriculum, and, particularly, (a) What is
the frequency of indigenous content (histories,
cultures, current issues) covered in state-level
US history standards? (b) What is the difference
between the frequency of inclusion of pre-1900
Indigenous content and post-1900 indigenous
content in US history standards? (c) How do the
standards depict indigenous peoples in US history?
US history curriculum standards from all 50 states
and the District of Columbia were analysed using
within-case analysis. The findings reveal that
standards “overwhelmingly present indigenous
peoples in a pre-1900 context and relegate the
importance and presence of indigenous peoples to
the distant past” (Shear, Knowles, et al., 2015).
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However, more important than to be
represented in the linguistic landscape of one’s
home town or to find one’s place in the history
books, is to find one’s voice in the regional,
national or even global information landscape.
It is not randomly believed that if an event
is not covered by the media, it is not real. The
same can be said of people, voiceless for mass
media, having no part in the choir of nations,
and here the researchers are happy to present
a positive example. The representation of the
ethnic minorities in the information agenda of the
country is the focus of the article titled “Digital
Self-Development and Canadian First Peoples of
the North” by L. Roth. As the researcher remarks,
between 1973 and the present, indigenous
peoples have convinced media policy-makers and
managements to be more attentive to their specific
needs by means of culturally persistent efforts
and a range of technological and digital bypasses,
familiarity with bureaucratic discourses, and
strategic alliances (Roth, 2014). In broadcasting,
these efforts culminated in a national channel,
the Aboriginal Peoples Network

(1999). While there are still many issues to be

Television

resolved in terms of infrastructure, program and
project funding, and access to the Web in small
Northern and remote communities, First Peoples,
the author writes, have become articulate central
players in building spaces for themselves within
the new Canadian mediascape, assuring for
themselves present and future places as national
media citizens.

Speaking of social problems in the
environment of the indigenous peoples, it is
worthwhile mentioning the works whose authors
consider different ways of solving them from the
point of view of overcoming the cultural trauma
that has irreversibly changed their lives as a result
of colonization and its consequences.

Cultural

trauma as “a new paradigm

of social change” (Pimenova, 2016) that has

replaced the progressive change and crisis
paradigms, is studied in the article by N.N
Pimenova titled “Mechanisms of Socio-Cultural
Change of the Small-Numbered Indigenous
Peoples of Siberia and the North: Cultural
Trauma Concept by P. Sztompka”. As the author
remarks, the term “trauma” has been frequently
used for the description of such change to denote
“the category of change in the social and cultural
media that is experienced as a shock and occurs
as a result of reaction to any traumatic events and
circumstances” (Pimenova, 2016). On this basis,
the famous Polish sociologist Piotr Sztompka
defined cultural trauma as a significant event
(memory of an important past event) that “hits
the very basis of culture, or, to be more precise, is
interpreted as absolutely inappropriate to the key
values, the basics of identity, collective pride etc.”
(Sztompka, 2001). The author describes four types
of cultural trauma: 1) recognition of a relevant
event to be mismatching and contradicting the
basic values; 2) representatives of a community
find themselves in the situation of another culture
domination; the varieties of this situation are the
situations of migration and colonization (direct
colonialism or cultural globalization, referred to
as modernization); 3) conflict of updating lifestyle
(under certain economic and political conditions)
with the traditional culture, accompanied with
the generation gap; 4) asynchronous development
of different spheres of culture, discoveries
mismatching the previous culture or requiring
review of values (intracultural origins of trauma).
Selecting the processes experienced by the
indigenous peoples of the mentioned regions as
the object of the research, the author applies the
concept of P. Sztompka for the analysis of their
modern ethno- and culture genesis in order to
find different forms of reaction shown by the
Northern peoples to cultural traumas, including
innovation, riot, ritualism and retreatism. These

mechanisms give rise to two possible scenarios:
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aggravation of the traumatic situation or efficient
resolution.
Foreign researchers also pay special
attention to the cultural trauma concept, since
they see it as a reason of many social problems,
including drug addiction and high suicide rate. In
their article “Cultural Wounds Demand Cultural
M.J. Chandler and E.L. Dunlop

concentrate on cultural identity as the essential

Medicines”,

indicator of well-being of the indigenous peoples.
On the basis of their previous study of suicides
among ethnic minorities, the authors call for
wider and more specific understanding of
“cultural wounds” as the main reason of social
deprivation among the indigenous peoples of
the world. According to them, “cultural factors
act like hedge against (Chandler,
Dunlop, 2015), and it is confirmed by the fact

that indigenous communities with low to absent

suicide”

rates of suicide tend to be characterized by such
things as ‘self-government,” active involvement
in attempts to restore title to traditional lands, to
preserve Indigenous languages and culture, and
to restore the historic place of women in tribal
governance.

Similar ideas are expressed by J. Nutton
and E. Fast in their article “Historical Trauma,
Substance Use, and Indigenous Peoples: Seven
Generations of Harm from a ‘Big Event’.
According to the researchers, indigenous peoples
the world over have and continue to experience
the devastating effects of colonialism including
loss of life, land, language, culture, and identity.
Indigenous peoples suffer disproportionately
across many health risk factors including an
increased risk of substance use. The authors
use the term “Big Event” to describe the
historical trauma attributed to colonial policies
as a potential pathway to explain the disparity in
rates of substance use among many Indigenous
populations. They present “Big Solutions” that

have the potential to buffer the negative effects

of the Big Event, including: (1) decolonizing
strategies, (2) identity development, and (3)
culturally adapted interventions (Nutton, Fast,
2015).

Economic and legal regulation

From the economic point of view, the

indigenous  peoples present interest for
researchers as the keepers of unique traditional
economic practices that, nevertheless, may be
irreversibly lost in the nearest future.

In her article “Current Economic Situation
in Taymyr (the Siberian Arctic) and Prospects
of Indigenous Peoples’ Traditional Economy”,
N.P. Koptseva assesses the economic situation
of the Taymyr and its indigenous peoples, such
as Dolgans, Nenets, Nganasans, Eveny and
Enets. Today the Siberian Arctic including the
Taymyr Peninsula may be also referred to as a
“re-industrialized area” (Koptseva, 2015), where
the traditional economy of the small-numbered
indigenous peoples collides with the global
transformations, and the non-market economic
relations typical for the indigenous peoples have
suffered from the capitalistic market relations
of the post-Soviet Russia. Traditional economic
activity is 3-4 times less profitable than other
kinds

do not smoothen the consequences of the

of business. Governmental subsidies
impoverishment of the indigenous population,
and traditional nature-protected zones that can be
used by the indigenous population only slow the
process down due to the poorly developed legal
framework required for this.

Inanotherarticle “Expert Analysis of the Main
Trends of Northern Siberia’s Indigenous Small-
Numbered Peoples Economic Development” the
author sets the objective to “provide a long-term
forecast of the traditional economic activity typical
for the small-numbered indigenous peoples of the
North of Siberia” (Koptseva, 2014), considering

the collision of interests between the traditional
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practices and the current needs of the local mining
industry. Mineral resources are often mined by
financial and industrial groups in the historical
territories of the indigenous peoples. For this
reason, the majority of experts forecast extremely
negative trends in the development of traditional
economic activities of the indigenous peoples of
the Siberian North. As the researcher remarks, the
radical modernization policy implemented in the
territories of traditional residence of the indigenous
peoples needs to be reviewed. “The fair dialogue
between the indigenous peoples of the North of
Siberia and mining companies from financial and
industrial groups can only be successful when
based on partnership and modern decolonization
methods” (Koptseva, 2014).

It should be also noticed that the resource
savingissues and the questions of the complicated
relations between the indigenous peoples and
the mining industry of different countries
attracts special attention of the researchers of
the indigenous peoples of the North. For this
reason, it is interesting to mention the research
“Mitigating the Risks of Resource Extraction
for Industrial Actors and Northern Indigenous
Peoples”. As the author notices, regulation
of relations between indigenous peoples and
industrial corporations is vitally important for
both the USA and the Russian Federation. She
inquires, “why cannot they cooperate in the
mining projects, even if such trustful relations
are profitable for both parties?” (Lerner,
Koshurina, et al., 2017). The researcher explains
that, firstly, the indigenous peoples have no
official right for the land that would give them
control over the resources and enable them to
preserve their original culture, and, secondly,
a neutral and unprejudiced intermediary, let
it be the state or an international body, often
remains silent in the process of negotiations.
The settlement of relations in this sphere

ensures both the stability for mining projects

and protection of the indigenous peoples from
the “potential existential threats associated with
territorial loss” (Lerner, Koshurina, et al., 2017).

In the article “What is the Social Licence
to Operate? Local Perceptions of Oil and Gas
Projects in Russia’s Komi Republic and Sakhalin
Island”, E. Wilson draws attention to the fact that
the oil and gas companies realize the important of
gaining trust of the local communities and getting
a “social licence” for their activity to supplement
the official legal licenses and permissions. The
author sets the aim to explore local perspectives
on what constitutes a social licence and to better
understand how a social licence is established in
a particular local context. Comparative analysis
of two cases (Komi Republic and Sakhalin
Island) leads the author to the conclusion that the
success of efforts to establish a social licence that
benefits all parties depends on several factors.
Among them, E. Wilson lists the following: 1)
local expectations and historical experience in
particular socio-cultural and political contexts; 2)
willingness of all parties, including government,
to engage in constructive dialogue; 3) the ability
of industry proponents to understand local needs
and culture; 4) the ability of local stakeholders to
actively shape relations and outcomes to reflect
their own values and expectations. Finally, it
is worth mentioning that the case studies also
demonstrate that a social licence may be in
place where trust relations do not exist between
industry, government and society, suggesting that
the term “social licence” may be only partially
useful as an analytical concept for understanding
and defining the responsibilities of business
towards society (Wilson, 2016).

Climate change

Another important topic raised in a great
number of articles is climate change, that makes
a serious impact on the traditional economy of

indigenous peoples. As V. Ignat’eva writes, for
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many indigenous peoples of Siberia “climate
change is not dim and distant future; it is
the reality they experience and are trying to
assimilate to today (Ignat’eva, 2018). The article
titled “Influence of the Climatic Conditions on
the Traditional Economy of Small-Numbered
Indigenous Peoples of Taymyr Dolgano-
Nenets Municipal District (the Krasnoyarsk
Territory) arrives at an important conclusion
on the necessity for governmental support to
preserve traditional economic activity of the
small-numbered indigenous peoples, since it to a
great extent determines the complicated process
of preserving traditional culture as an integral
part of the global cultural heritage” (Avdeeva,
Degtyarenko et al., 2017).

It is also worthwhile turning to the article
“Examining Relationships Between Climate
Change and Mental Health in the Circumpolar
North” (Willox, Stephenson, et al., 2015). As
a result, Northern indigenous peoples may be
more sensitive to global climate change, which
has implications for food security, cultural
practices, and health and well-being. To date,
the author remarks, most research on the human
dimensions of climate change in the Circumpolar
North has focused on biophysical issues and their
consequences, such as changing sea ice regimes
affecting travel to hunting grounds or the effects

of melting permafrost on built infrastructure.

Less is known about how these changes in the
environment affect mental health and well-being.
The reasons may be changes to land, ice, snow,
weather, and sense of place; impacts to physical
health; damage to infrastructure; indirect impacts
via media, research, and policy; and through the
compounding of existing stress and distress.
Therefore, climate change is likely an emerging
health

indigenous population.

mental challenge for Circumpolar

Conclusion

We may conclude that the indigenous research
carried out within the last five years encompass all
aspects of life of the ethnic minorities in different
countries of the world. As for those resident in
the severe conditions of the Extreme Northern
territories of Russia, Canada, the USA and
European countries, the following trends may be
outlined: 1) ethno- and culture genesis processes
intended for shape up their ethnocultural identity;
2) social problems and ways of their solution,
including the issues of health service, social
deprivation and oppression; 3) economic and legal
regulation associated with the preservation of the
traditional economic practices and building an
efficient dialogue with the mining industry; 4)
climatic change influencing not only the traditional
lifestyle of the indigenous population, but also its

physical and mental health.
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HcTopuorpadpuyeckuii 0030p uccjie0BaHUM
KOpPeHHBbIX Hapoa0B 3a 2014-2018 rr.
K.A. llumanckas, H.II. KonueBa

Cubupckuii pedepanvHulil yHusepcumem
Poccus, 660041, Kpacnospck, np. Ceo600nbwiti, 79

Ce2o0Hs KOpeHHble HapOObl SBNAIOMCSL 00BEKMOM npucmaivbHO2O UHmepeca COBPpeMeHH02c0 HaAYyUHOo-
20 COO6W€‘CWL6Q. Omom uHmepec co 6peMen ce0oeco NoA6JIEeHUsA He ocmasajicsl HeU3IMEeHHbIM, O Yem
ceudemeﬂbcmeyem CpasHeHue panHux u CO8PeMeEeHHbLX onpe()eﬂeHuzZ NOHAMUA «KOpPEHHble HapO()bl)).'
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OH npowies nymo 0m NAMEPHAIUIMA, CONYMCMBOBABULE20 MOOEPHUZAYUOHHBIM NIAHAM KOJOHUATU3-
Ma, 00 06pamHo20 emy npoyecca 0eKOIOHUAYUL, NPUSHAHUS NPABA HA COXPAHEHUEe YHUKALbHOU Cd-
MOOLIMHOU KYIbMYPbL, HENPUKOCHOBEHHOCTU YEHHOCMEU, NPAKMUK U UHCIIUMYMO8 dMUX HAPOOOs.
Bce amo obycrasiuseaem enumanue Kk KOpeHHbIM HAPOOAM YUEHbIX — NPEOCMABUMENEU CAMbLX PA3HbLX
cghep nayunoeo snanus. B cmamve daemcs 0630p xopennwvlx uccieoosanutl 3a 2014-2018 ee. ¢ yeavio
onpeodenums 0CHOGHbLE MEeHOCHYUU 8 U3YHeHUlU KOpeHHbLX Hapodoe Cesepa. OO30p N0360.1UJL GbISIGUMb
2/1a6Hble MeMbl, 8OIHYIOUUE COBPEMeHNbIX ucciedosamenei. Ha nepsom mecme naxooumes npoobiue-
Ma COXpAHEHUs. IMHOKYIbMYPHOU UOEHMUYHOCU, MEXAHUSMAMU (OPMUPOBAHUSL KOMOPOU YUeHble
HA3bIBAIOM UCKYCCMBO, MPAOUYUOHHBIE COYUATbHbIE NPAKMUKY U NPOMBICIAbL, MUPOLO2UIO, d MAK-
arce nandwagm. Cnedom udym npoodremvl COYuaIbHO20 Xapakmepd, ¢ KOMOPbIMU KOPEeHHble HAPOObl
CMOIKHYIUCH 8 pe3yibmane 2100a1bHbIX MPAHCHOPMAYULL UX MPAOUYUOHHOZO JHCUSHEHHO20 YKIAOd,
NOCBSWEHHbIE UM CIAMbU 3AMPa2usaion 6 nepeyio ouepedb makue memvl, KaK 30pasooxpaHenue
u coyuanvhoe nepagencmeo. Ocoboe eHumanue ucciedosameneli NPUBLEKAIOM NpodaeMbl IKOHO-
MUKO-NPABOBOZO PeSyIUPOSAnUsl, KACAIOUWUECS KAK MPAOUYUOHHOU IKOHOMUYECKOU 0esimealbHOCMU
KopeHnHbiX Hapoooe Cegepa, mak u ux ouanioea ¢ NPasUMmMenbCmeomM U pyKkogooCmeom 00bvlealoulet
npomvluLienHocmu. Haxoney, Hemano8ajichoul s8semcsi npooiema 61usHus KIuMamudeckux uzme-
HeHUll He MOAbKO HA JCU3Hb KOPEHHBIX HAPOO08, HO U HA UX (husuyeckoe u NCUxuyeckoe 300posue.
Cpedu omeuecmeenHbix UCC1e008anull 6 Kauecmee OOMUHAHMbL 8bICHYNAIOM NPOOLeMbl COXPAHEHUS]
VHUKATLHOU KYIbIMYPbl KOPEHHBIX HAPOOO08 U UX 3AUMOOCUCTBUS C 20CYOAPCMEOM U OU3HEC-CIMPYK-
mypamu, 3apybesicuvie ucciedogameny 6oavuLe 03a00UeHbl COYUATHBIM ONA20NOIYHUEM KOPEHHBIX
Hapooos, a umenHo npobiremamu 30pasooxparnenus (Kanaoa) u coyuanvrovix npumecnenuil (CLIA).

Kuroueswvie crnosa: kopennvie Hapoovl, 0eKOIOHUZAYUS, IMHOKYIbMYPHASL UOCHMUUHOCHb, COYUOKY b=
MypHble NPAKmuKku, mpaouyuoHHbie IKOHOMUYECKUEe NPAKMUKU, COBMeCMHOoe Ynpasienue pecypca-
MU, KIUMamuiecKue u3MeHeHus.

Hccnedosanue vinonnerno npu noodepoicke Kpacnosapckozo kpaeeozo ¢honoa HayKu 6 pamkax peaiu-
sayuu npoexma. «Paspabomka nayuno-wemoouueckozo obecneyenus coxpanenusl YHUKaibHo20 Kyib-
MYPHO20 HACAEOUS O/l KeMCKOU U IHEYKOU IMHOKYIbMYPHEIX SPYNN KOPEHHbIX MANOYUCTEHHbIX HA-
pooos Cesepa, Cubupu u [lanvieco Bocmoka, nposicusaiowux na meppumopuu Kpacnosapckozo kpas.

Hayunas cneyuanvnocmyo: 24.00.00 — xynvmyponocusi.




