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Social science reconstruction is needed to explain our vital social issues in a theoretical manner.
Conceptual differentiations which have laid the foundations of our scientific thought since the era of
classical German philosophy (such as phenomenon and essence, or form and content, taken in their
duality and/or final synthesis), provide unchangedly the turning points for our methodical thinking
and abstract intellectual processing, in variations corresponding to the philosophy and methodology
of sciences we cultivate in renewed forms today.
The posthumously published synthesising work of GEORGE LUKACS made it clear that all social
descriptions have to reckon with socialisation [Sozialisierung/Vergesellschaftlichung] — and with
mediation/mediatedness [Vermittlung] within the womb of it — as an unbreakably and irreversibly
progressing process, capable of erecting, through their historical accumulations, networks that are
complex in themselves. This is the environment that provides the medium within which objectification
[Objektivation/Objektivierung] can at all emerge and may turn into an overwhelming power in
society, and which can produce, in the course of its self-development, the potential and the social
reality of reification [Verdinglichung] that can yet be accepted as functional in social workings, and
of alienation [Entfremdung] which is already to be seen as dysfunctional.
1t is known from the time of MAINE's inquiry into The Ancient Law one and a half centuries ago at the
latest that various kinds of social formalism have already developed since the earliest social formations
on, in order to transform human practices and uses more secure and foreseeable, like repetitions within
a systemic framework, that is, in order to make them more economical. Social science now designates
this trend as conventionalisation, and symbolises and analyses it within the frame and in terms of
speech-act theory as its master example. Notwithstanding the fact that LUKACS did not enter any such
field of research, it is by far not a mere chance that by investigating mediations taking place between
the social total complex and its partial complexes, he emphasised language and law as basic agents of
mediation, that is, as ones having the sole function to mediate amongst whatever complexes.
Social practices and uses (presupposing co-operation — and thereby also intersubjectivity — by
their nature) raise, unavoidably for their theoretical explanation, the question once formulated by
classical English philosophising as the dilemma of the separation and/or unity of ‘body’ and ‘soul’.
For considering either the formal reconstruction of language (as achieved by SAUSSURE) or the
simultaneously differing aspects of law (as revealed by both the clash between KELSEN and EHRLICH
in their search for the law’s final criterion and POUND'’s sociologism making the distinction between
‘law in books’ and ‘law in action’), analysis needs the presumption of some construction or constructed
structure, on the one hand, albeit it is widely known that actual operation will always break it through,
on the other. Otherwise speaking, practical operation is a kind of reconventionalisation which is
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going to be sublated [Aufhebung] at all times. This equals to saying that by incessantly preserving
and transcending that which is a given [donné] to it, it will continuously make (in)novations as well
according — as adapted — to its own timely needs.

LUKACS once draw the conclusion (also by reinterpreting the debate between MARX and LASSALLE
on the reception of Roman law) according to which it is the ontological perspective that is primordial
vis-a-vis the relevance of any purely epistemological approach. Or, one who acts is driven at any time
by his/her specifically individual conditions under the push of his/her recognition of pressing interests.
Consequently, just because ideology/ideologisation is part of human societal existence, this is not
simply an either true or false form of consciousness but one of the organic and necessary components
of the ontology of social existence. To be short: the way we think in is part of what we truly are.
Accordingly, so-called juristic world-view [juristische Weltbild], taken as the deontology of the legal
profession, is not some accidental and external complementation to law but — be it, characterised
as prevailing in ENGELS'’ time, the case of European continental normativism or the Anglo-Saxon
pragmatic casualism or case-law method (not to extend our exemplification to other legal traditions as
well) — it is one of the original factors of what can be truly termed as the law’s social existence.
Self-realising homogenisations are being built by the partial complexes on the heterogeneity of everyday
practice unceasingly. It is the judicial process as particular reality-(re)construction from the analysis of
which the author has arrived at the ontologising reformulation of autopoietic theory, originally drafted
in Chile in explanation of the biological reproduction of cells. As the author concluded therefrom,
that what is alleged as following social patterns is reproduction and production at the same time, an
individual combination of preservation and (in)novation up to the point of its being recognised just as
exemplary pattern-following by its hic et nunc social environment, and thereby also authenticated as
a given instance of the reconventionalisation of the underlying convention. Or, in law, actual decision
making can only be modelled by the logic of problem solving, with relatively open chances and within
a relatively open referential frame, upon which the logic of justification is only building as added to the
former phase to phase posteriorly, as a kind of feedback in test of control; all this running against the
usual stand of legal theories which, dreaming about some mechanicity in pattern-following, are only
able and willing to report on the implementation of the law’s textuality, its sheer realisation in practice.
Again, the judicial decision is envisioned as a result concludingly drawn and derived from the letters
of the law (in a manner similar to the inner necessity of chemical extraction) — consequently, insofar as
the ‘right answer’ is reached, one without alternatives —, albeit there are no in-built necessities here.
LUKACS may have been of the same opinion since he simply designated the settling of the conflict of
involved interests through the law’s system of fulfilment [Verfiillungssystem] as manipulation.

For comprehension [Verstdndnis] is again an autopoietical process itself, within the general scheme of
any hermeneutic process (unless we think in the possibility of a Robinsonian being, already excluded
by LUKACS): it will reach its given form as it will result from the social game (and its just-so-being
[Gerade-So-Sein]) occurring in the given auditorium (PERELMAN). In point of principle, everyone
may take part in it and everyone may contribute to forming it. The whole process will lead exactly to
the result which is still defensible in the given environment as the actual resolution of the conflict of
interests involved, just because this is the solution that can yet be successfully conventionalised, that
is, recognised and acknowledged in the given medium and in the awareness of the predispositions
commonly shared as the individually actualised instance of pattern-following. Accordingly, the
personal responsibility of the decision maker (and, in the final analysis, the one of all us) is acutely
prevalent in each case here as well. In fact, we are all accountable independently of the fact that, by
transferring our responsibility to the quasi-automatic self-operation of our reified structures, we are
not used to make it conscious as ascribable to us in person.

This is because homogenisations are never self-propelling: they are nurtured in and by social
heterogeneity. Just in the way as professional languages draw inspiration from language uses within
the society’s general culture and professionals themselves are undivided humans in the fullness of their
being, that what is known as the Ausdifferenzierung des Rechts (LUHMANN) can and shall only be
realised in practice as reflected through our everyday considerations, that is, in the interest of them,
moreover, in order just to implement them to an optimum feasible degree.
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In sum, we are unavoidably responsible for ourselves and for our human destiny, including, of course,
the hows and whys, as well as the autonomy, by which we operate our constructs, humanly made for

humans’ best use.

Keywords: Georg Lukacs, socialisation/mediation, objectification/reification/alienation, social
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I. LuxkAcs and his Ontology
of the Social Being

1. Categories

The

LukAcs (1976) made it clear at its time already

synthesising work of  GEORGE
(Varga 2012a) that social descriptions have
to reckon with socialisation [Sozialisierung/
Vergesellschaftlichung] — accompanied by, of
course, mediation/mediatedness [Vermittlung]
within the womb of it — as an irreversibly and
unbreakably progressing process, capable of
erecting, through their historical accumulations,
networks that are complex in themselves. This
is the environment that provides the medium
[Objektivation/

Objektivierung] can at all emerge and may turn

within which objectification

into an overwhelming power in society, and
which can produce, in the course of its own self-
development, the potential and the social reality
of reification [Verdinglichung] that can yet be
accepted as functional in social workings, and of
alienation [Entfremdung], which is already to be
seen as dysfunctional.

It is known at the latest from the classical
time of MAINE’s inquiry into The Ancient Law
one and a half centuries ago (Maine 1876) that
various kinds of social formalism have already
developed since the earliest social formations on,
in order to transform human practices and uses
more secure and foreseeable, like repetitions
within a systemic framework, that is, in order

to make them more economical in all senses of

the word (Lévy-Bruhl 1953). Social science now
designates this trend as conventionalisation, and
symbolises — when analysing — it within the frame
and in terms of speech-act theory as its master
example. Notwithstanding the fact that LukAcs
did not enter any such field of research, it is by far
not amere chance that by investigating mediations
taking place between the social total complex and
its partial complexes, he emphasised language
and law as basic agents of mediation (the first for
the exclusive chance of social interaction and the
second for its frameworking regulation), that is, as
ones having the sole function to mediate amongst
whatever complexes. This implies the recognition
that language and law are not to assert, but to
mediate amongst, values and interests which are
represented by other complexes in the social total
complex. Accordingly, what language and law
may still feature up as own values and interests
are instrumental at the most — intended either
to facilitate mediation or to enhance its cultural
level and demanding character (as also asserted
by the pope Joun PauL II’s personal philosophy,
Varga 2003).

2. Legal Relevance

Social practices and uses raise the
question once formulated by classical English
philosophising as the dilemma of the separation
‘body’

considering either the formal reconstruction of

and/or unity of and ‘soul’! For

language (as achieved by Saussure [1916]) or
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the simultaneously differing aspects of law (as
revealed by both the clash between KELsSEN and
EnrricH in their antagonising search for the
law’s final criterion [Paulson 1992] and Pounp’s
sociologism having once made the distinction
between ‘law in books’ and ‘law in action’ [Pound
1910]), analysis requires the presumption of some
construction of the subject, on the one hand,
albeit it is widely known that actual operation
will always break it through, on the other (Varga
1973). For motionless, dead language and law,
as freely erected imagination, can be the issue
of pure abstraction at the most. One, that what
is not functioning has no ontological existence
either. Conversely expressed, two, that what is
functioning as having ontological existence will
display some incongruency between ideality and
actuality necessarily. That is, practical operation
is a kind of reconventionalisation which is
going to sublate [aufheben; Aufhebung] its own
antecedence(s) at all times.

LukAcs once draw the conclusion — also
by reinterpreting the debate between MARX and
LassaLLE on the nature of the very reception of
Roman law (Marx 1861) —according to which it is
the ontological perspective that is primordial vis-
a-vis the relevance of any purely epistemological
approach. Considering the fact that ideology/
ideologisation is part of human societal existence,
ideology/ideologisation is not simply an either
true or false form of consciousness but one of
the organic and necessary components of the
ontology of social existence. To be short: the
way we think in is part of what we truly are. Our
working consciousness is also co-actor in our
actions. Accordingly, so-called juristic world-
Weltanschauung/Weltbild],
taken as the deontology of the legal profession

view  [juristische

(Engels & Kautsky 1887), is not some accidental
and external complementation to law but — be
it, characterised as prevailing in ENGELS’ time,

for instance, the case of European continental

normativism (of statutory positivism) or the
Anglo-Saxon pragmatic casualism (of the case-
law method) (as to their different logics, cf. Varga
2007a) — one of the original factors of the law’s
social existence.’

Self-organising and self-performing
homogenisations are being built by the partial
complexes upon the heterogeneity of everyday
practice unceasingly. It is the judicial process
as particular reality-(re)construction from the
analysis of which the present author has recently
arrived at the ontologising reformulation of
autopoietic theory,® originally drafted in Chile in
explanation of the biological reproduction of cells
and, then, generalised as a methodological tool
for macro-sociological theory, too.* As concluded
therefrom, that what is alleged to qualify as
following social patterns is reproduction and
production at the same time, that is, an individual
combination of preservation and (in)novation
up to the point of all its being recognised just
as an exemplary pattern-following by the hic
et nunc social environment, and thereby also
authenticated as one of the feasible instances
of the reconventionalisation of the underlying
convention. Or, this is to say that it is “within
the canon”, which is hardly else than the timely
outcome of the self-reconventionalising practice
itself (Varga 2014).

There is a particular case of double talk in
law, which is necessary if an action pertaining to
social heterogeneity is to be performed within,
as complying with all the added requirements of,
social homogeneity. Accordingly, actual decision
makingcanonlybemodelledaccordingtothelogic
of problem solving, with relatively open chances
and within a relatively open referential frame,
upon which the law’s proper logic of justification
is only built as added to and projected onto the
former, phase to phase and only posteriorly, as a
kind of feedback in test of controlling the genuine

fulfilment. No need to say that this runs against the
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stand legal theories are used to take, legal theories
that, in search for some mechanicity in pattern-
following, are to report on the implementation
of the law’s textuality, a sheer, direct realisation
in (or transposition into) practice (Varga 2011a).
Or, the judicial decision is envisioned as a result
concludingly derived from the letters of the
law (similar to the inner necessity of chemical
extraction). LukAcs designated the settling of the
conflict of involved interests through the law’s
own system of fulfilment [Verfiillungssystem] as
mere manipulation, admitting that ontological
description keeps some striking distance from
the intimacy and intricacy of any characterisation

(or acceptable reconstruction) from within.

3. Person and Society

For comprehension [Verstdindnis] is again an
autopoietical process within the general scheme
of any hermeneutic process (unless we think in
terms of a Robinsonian being, single, and without
social memory, as from the beginning excluded
by Lukacs). Comprehension will result from
the social game® that just happens to occur in
the given audience (PERELMAN 1997, 36). As to
social games of both the heterogeneous and the
homogenised fields of action, within which also
the simultaneous social interaction of “having
a meaning and giving a meaning” (Perelman
1962) is to take place, well, in point of principle
everyone may take part in them and everyone may
contribute to actually shaping them (even if this
usually is the prime burden and privilege — and
also responsibility — of professionals with specific
competences in modern societies). No doubt that,
on the final analysis, the whole process will exactly
lead to the result which is still defensible in the
given environment as the actual resolution of the
conflict of interests involved. This is so because
this is the solution that can yet be — aware of the
predispositions commonly shared — successfully

conventionalised, that is, acknowledged in the

givenmedium, as the instance of pattern-following
individually actualised hic et nunc. Accordingly,
the personal responsibility of the decision maker
is acutely prevalent in each case here as well.
In fact, we are all accountable — independently
of the fact that, by transferring responsibility
to the quasi-automatic self-operation of reified
structures, we are not used to make it ascribable
to anyone in person.

Or, all we act as genuine actors of social
games, not simply as imputed puppet entities.

In the ontology of natural and social beings
as well, there are no genuine separations, only
distinctions or differentiationsmadein, forthe sake
of, analysis. This is why not even homogenisations
are truly self-propelling: they are nurtured in
and by social heterogeneity. Just in the way as
professional languages draw inspiration from
everyday language uses and from the society’s
general culture (and vice versa, as a traffic in
both senses; Varga 2008a), and as professionals
themselves always prove to be undivided humans
in the fullness (possessing all the facultases) of
their personal being (Varga 2006 & 2010), well,
that what is known as the Ausdifferenzierung
des Rechts (LunMaNN 1981) — standing for the
LukAcsian legal homogenisation — can only be
materialised in practice as reflected through
everyday considerations, that is, in the interest of
them, moreover, in order just to implement them
in practice, to the optimum feasible degree.

Accordingly, in itself reification is hardly
more than humanly targeted instrumentalisation,
and alienation, just its already pathologised
outcome in all-social dimensions, as a kind
of degeneration due to lack of purposefully
conscious control.

For constraints as purely external powers can
only prevail inmicro-contextures and ata personal
level. Their eventual overdimensioning, exerted
either intellectually, morally or otherwise, allows

to be exclusively interpreted as their successful
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use in an overweightily ideological form. Or, this
is to say that — properly speaking — there are no
genuine constraints at a societal level, only states
of affairs that may call for reconsideration by
opening perspectives to re-assertion or change,
up to a socially generalisable cry for reform or
revolution, as the case may be.

In sum, we are unavoidably responsible for
ourselves and for our human destiny, including
the how and why we operate our constructs,
humanly made for humans’ freely selectible best

use.

I1. Outlines of an Ontology of Law

4. Foundational Notions

Reconsidering all the above as reflected on
law (Varga 1984), social existence is taken as an
irreversible and unbroken process. In this process
all that comes about will leave its mark by going
to be built as a new component in those conditions
under which the mutual effect of the individual
complexes and also the self-reproduction of the
total complex will take place.

Language and law are complexes destined
to nothing but mediation. As such, none of them
holds its raison d’étre in and by itself. Yet, in
order to fulfil their mediatory function, they are
expected to develop relative autonomy.

Seen from a historical perspective, the
state has ever been taking steps for gradually
monopolising law, acquiring an exclusive rule
over law. The étatisation of law is completed
by such arrangements that separate making
the law [Rechtssetzung; création du droit,
npasomeopuecmeo] and administering justice
[Rechtsanwendung;  application du  droit;
npasonpumenenue]inaformalway,bothnotionally
and institutionally. In European history, this has
been achieved by the development of created,
written, and formally enacted norm structures,
intended to embody the law exclusively (Varga
2011b). This is the scheme whereby the idea of

ius has been reduced to the mere factuality
of the lex enacted, i.e., of what has actually
been promulgated by the temporary legislator
in a procedurally due form. At the same time,
however, such a scheme presumes law-making
to be lifted almost to limitless all-mightiness, to
a freely fillable space of regulatory power. As a
consequence, the /ex will remain the exclusive
genuine actor on a legal field, the sole creator of
what can at all be relevant — and in which sense —
in law. Thereby, law-making is sharply contrasted
to law-application, which latter is degraded to a
merely executive role. In consequence, justice to
be administered will necessarily degenerate into
mere formal rule-conformism.

As expressed by KELSEN’s Pure Theory
of Law — emptying methodically the law’s field
from anything not distinctively legally posited,
for that the genuinely legal determination of the
law’s construction and operation can be clearly
seen — the lawyers’ professional approach to the
law, alongside with the theoreticians’ exclusively
conclusive treatment of law, will be exhausted by
two principles, pertaining to the law’s construction
and operation respectively. According to them,
validity is a function of the law being properly
enacted, and legality is a function of norms and
facts in any legal process getting subordinated
to, or drawn in conclusion within, a logified
normative scheme (Varga 2000 & 1994).

Astoits nature, the norm structure developed
by the over-dominant state is a teleological
projection which fails to formulate the underlying
target that is socially desired to reach (Varga 1971
& 1981). In order to guarantee unequivocality by
excluding mere questionability, it formulates the
instrumental behaviour defined by the legislator
as the target itself that is to be reached and
sanctioned. This is by which the law stipulates
the Tatsache — the aggregate of those facts that
may constitute a case in law® — so that average

social attitudes can be foreplanned and effectively

— 2007 —



Csaba Varga. From the Ontology of Social Being to the Law’s Ontology

reached through prescribing/proscribing (i.e.,
sanctioning in a positive/negative manner) well-
selected instrumental behaviours.

Accordingly, law is expected to fulfil its
mediatory function by asserting its own relative
autonomy at the same time. That is, it has to
realise whatever social targets, transformed into
legal ones, through meeting the requirements of
its own system of fulfilment. Hence it follows
that a definite Janus-facedness, i.e., the practice
of double talk, will become a necessary corollary
of lawyers’ activity. For, what they do is, in fact
and according to LukAcs, firstly, to transfigure
real conflicts of interests into conflicts within
the law, and then, secondly, to refine even these
into apparent or quasi-conflicts, that is, into
instances of a genuine application of law — while
they seem effectively and exclusively operate
with legal enactments according to a linguistico-
logical scheme. Therefore, again, what they do
in actual practice is to manipulate the selection
of both the “relevant facts” and the “pertinent
norms”, i.e., their naming accompanied with their
interpretation and qualification, so that the judicial
decision can eventually imply a responsible
social decision under the fagade of mere logics.
This is to mean that logic is hardly more than a
form of expression in this whole operation here,
and by far not the ruling medium of reaching the
decision that is due.

The same conclusion holds for the why and
how of conceptualisations in law as well. For
intellectual operations in law are directed to other
aims than mere cognition. In the final account,
all they are to serve a pragmatic destination, that
is, the standardisation of practice:’ to classify
diverse occurrences, instances and configurations
of real life situations by pigeonholing them
into a finite number of cases defined by the
law. Due to its logically perfect — notional —
formalism, the qualification according to which

a given case is considered to be the case of a

construable combination of selected norms
has to be achieved completely, up to the formal
identification of the former with the latter, and
without exception, hesitation, or anything of the
ambivalence characteristic of a life lived through,
that is, without dialectics — in respect of the legal
consequences which are to be meted out in the
name and as the provision of the law when the
decision will have been eventually made.

The law’s self-closure into its own conceptual
formalism is crowned by that the self-justification
of law — including the manner of how producing
and canonising the conditions needed for its valid
construction and legally viable operation — will
remain an internal question within the sphere of
law, made unavailable to any external intervention
(Varga 2011c¢).

5. Objectification, Reification, Alienation

Objectification, reification and alienation
are heterogeneous categories which by no means
overlap, albeit they are historically embedded
in the same process: objectification may have a
stimulative effect on reification, and reification,
on alienation. The reason for all this is rooted in
the very nature of social being as an irreversibly
progressing process, shaped by all its contributing
components, increasingly socialised and mediated
themselves. The process is enhanced by the fact
that man-made second nature — involving a
variety of disanthropomorphising tendencies®
in its intellectual processing and ideologisation,
too — is increasingly coming to the fore in this
process. Law as a construct and law as a practical
operation, i.e., the social force of law itself,
operated within the framework of its socio-
professional deontology, is just a key instance of
it.

Reification is the objectified functioning
of the objectifications of social being and/or the
reflection of such a functioning as an objectified

one. It is to say that reification is the completion
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of objectifications, arranged as items within
a self-organising systemic network. Reified
functioning and its reified view conform exactly
to the demands of formal rationality, which
are especially strong and self-serving in public
administration and the administration of justice.
For there is a socio-political and economic call
for constructing and operating some impersonal,
quick and safe machinery, suitable to foresee
and standardise each and every eventuality. This
is why law has come to existence in the social
total complex as a specifically heterogeneous
partial complex, with strong tendency towards
and self-
organising according to its own laws and rules
(Varga 1978). Reified law produces just the
ideology that best suits the law’s operation

becoming independent, autotelic,

according to its own postulates, normative and
ideological at the same time. One could also say
that the reified operation of reified structures
needs and also produces reified consciousness.
Well, the juristische Weltanschauung taken as the
deontology of the legal profession — perceiving
determination by the law in the whole formation
and net of relationships in society if legally
arranged — can indeed be seen as the adequate
reflection of a system turned upside-down.
Accordingly, an act of unmasking its sheerly
ideological character would both precondition
and result in unmasking the law’s aspirations to
acquire autonomy.’

Law as a reified structure never produces
the phenomenon of alienation by itself. The total
motion of the social total complex is needed
for provoking such an effect; and no social
arrangement is truly exempt from the chance
of its materialisation. It is to be recalled at the
same time, however, that explanation needs
ontological framework and totality approach
within it, as there are no factors in isolation or
in neutrality to other factors that could alone

produce that effect. For instance, by the law’s

technicalities, any objectification building into
the network of other objectifications will through
continuous interaction only reinforce the system
of objectifications itself. This is also to say that
even tendencies not alienated may tend to create
or strengthen alienation (or the subjective impact
thereof) in the increasingly differentiated total
motion of the social total complex. According to
LukAcs, “If modes of social conduct, »innocent«
in themselves from the point of view of alienation,
penetrate everyday life deeply, they will increase
the influencing force of modes of conduct which
already have a direct effect in this direction; on
the other hand, the more their life relations are
abstractedly reified and the less they recognise
these as concrete and spontaneous process-
like relations, the easier people will fall prey to
alienation tendencies and the more spontaneously
and defencelessly will they be attracted to them
[...]. For the more man’s everyday life produces
alienating forms and life-situations, the easier
will the man in the street adjust spiritually
and without moral resistance to them as to his
»natural surrounding«, and the resistance of
average people to really alienating reifications
will thereby weaken, although not of necessity in
principle.”!

Modern formal law (Varga 1996) is reified
a construct whose operation is reified and
reifying at the same time. At the same time, the
normativistic deontology of legal practitioners
and legal theories are equally founded upon
disanthropomorphised schemes, able to exert
disanthropomorphising effects themselves. This
is why the chance of alienation is at the very root
of modern formal law, independently of whether
or not there is a political will to transform the law’s
construction and/or operation into a medium of
social alienation.

This is meant by LukAcs stating that
although alienation is not “a superhistorically
humaine«”, however,

general  »condition

— 2009 —



Csaba Varga. From the Ontology of Social Being to the Law’s Ontology

“[i]n a certain sense, one may say that the whole
history of mankind is also the history of human
alienation ever since a certain degree of the
division of labour (most probably since pre-
slavery times).”!! Moreover, instead of being
partial, individual or simply occasional and
contingent, “alienation can never be an isolated,
self-contained phenomenon, but an element of
the economic and social evolution at any time
and subjectively that of the ideological reactions
to the state, direction of movement, etc. of the
society as a whole.”?

In sum, alienation — too — has both its
origin and its deepening and multiplying effect
in the interaction of various social complexes,
of a series of objective and subjective factors
working in these complexes, in such a way
that both the process itself and its outcome can
only be explained by the relative positions their
components occupy in the social total complex,
and never in isolation, never per se. Otherwise
speaking, the totality of social being presupposes
total interconnections with endless series of all-
covering feedback uninterrupted and of relative
balance achieved at each time. Accordingly,
alienation can only be the outcome produced by
some definite total effect.

All in all,

and alienation are chances in succession in

objectification, reification
consideration to which the problem of technics,
thematised with dramatic overtone since the late
19" century on, has also to be interpreted. And
certainly, not as the embodiment of some fatality
but as the potential human self-affirmatory
emancipation in mastering the mankind’s final
destiny, using all means available and feasible
without degeneration into states which may tend

to become either alienating or alienated.

III1. Conclusion

Allkinds of ““artificial human construction™"?

are susceptible to grow into an independent

power with the tendency of majoring societal
life and development in either direction. This
is why Marxism (hypothesising a historically
formed human nature or Gattungswesen) does
not differ basically from the social teaching of
the Church in their respective platforms (e.g.,
Lubac 1950), both drawing a clear dividing line
between ultimate values, foundational in and by
themselves and therefore to be taken as axioms
valid for, e.g., a given culture or historical epoch,
on the one hand, and anything else instrumentally
developed, whose raison d’étre needs particular
justification case to case in each occurrence, on
the other.

No need to emphasise that alienating
tendencies may prevail relating to the noblest
catch-words of our civilisational achievements
as well. For instance, in Hungary, during the
transition from dictatorship to the rule of
law a quarter of a century ago, the law’s past
annihilation and political relativisation was
simply replaced by the fetishism of the letter
of the law, an outcome channeling the entire
transition to a dead end, replacing the de facto
past privilege of those ruling politically with a
new democratic legitimacy ruling economically
now (Varga 1995 & 2008b). This is to message
that even the Rule of Law ideal may corrupt by
the simple gesture of a blind or overdimensioned
use (Varga 2011d). And the list of examples could
be continued for long.

This is one of the reasons why legal
philosophy must not be detached from social
theorising, arched from anthropology to
sociology. This is a cry for unifying our social
concerns, inordertoharmonise efforts atbuilding
kinds of Gesamtplan [total plan], inclusive of all
targeted social effects and eventual by-effects as
well, and personal responsibility — all through
assisted by the principle of subsidiarity with
all available local and personal autonomies

involved.
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Cf. <http://en.wikipedia.org/wiki/Mind—body problem> and <http://en.wikipedia.org/wiki/Dualism_(philosophy of
mind)>, as well as <http://www.britannica.com/EBchecked/topic/377923/metaphysics/15815/The-soul-mind-and-body>.

This is the reason why classical comparative law, conceived of as the mere extension of national legal positivisms them-
selves, is to be transcended—or, at least, to be complemented to—by the comparative investigation of legal cultures and of
the judicial mind (Varga ed. 1992; Varga 2007b).

Benseler (1987) in his review article already signalled the tendency of an autopoietic reconstruction in the way Varga
(2012a) had in 1985 interpreted the LukAcsian Ontology, with which the author had in fact got acquainted during his
research at the Australian National University Research School of Social Sciences in 1987 (reported in Varga 1991 &
2012b).

Francisco J. VARELA & HUMBERTO R. MATURANA in life sciences, resp. NikLas LUHMANN & GUNTHER TEUBNER in socio-legal
theorising.

As developed from the WITTGENSTEINian notion of Sprachspiel. Cf., e.g., <http://en.wikipedia.org/wiki/Language-game>.

According to the definition Eisler (1904), ,,Tatsache (zuerst bei HERDER) ist das, was durch das Denken sicher als Er-
fahrungsinhalt, als Bestandteil der gesetzlichen Ordnung der Dinge und Ereignisse feststeht. Die »Tatsachen« als solche
sind nicht einfach »gegeben«, sondern miissen erst auf Grund der Erfahrung methodisch-denkend gesetzt, konstatiert
werden.” As to its context (Gschnitzer 1992), ,,1. Rechtssdtze bestehn aus Tatbestand und Rechtsfolge (Gesetzesbefehl);
aus Sein (abstrakter Tatbestand) und Sollen (abstrakte Rechtsfolge). 2. Damit die Rechtsfolge eintritt, muf} die konkrete
Sachlage, der Sachverhalt (der ‘Fall’) unter den abstrakten Tatbestand subsumiert werden konnen, dh. gepriift werden,
ob der Sachverhalt die Merkmale des Tatbestandes erfiillt. 3. Eine Tatsache, die allein oder zusammen mit andern eine
Rechtswirkung herbeifiihrt, ist eine juristische Tatsache.”

The issue of whether or not norm propositions are themselves descriptive statements with truth value suitable to be
proven or falsified used to be a test of universality of the LENNist reflection theory—standing for the epistemologisation of
ontology itself-in Central Europe’s communist MARXism in the 1950s and 1960s. Any criticism was held to undermine its
final truth. For an attempt notwithstanding in 1964, ending in prohibition all through, see Varga 2001.

E.g., Lukacs tells about “disanthropomorphising thought apparatuses” [, desanthropomorphisierende
Gedankenapparaturen”]—in Georg Lukacs Die wichtigsten Problemkomplexe [M/120 Manuskript at Lukacs Archives and
Library, Hungarian Academy of Sciences, Budapest], p. 922—for which law provides a prime exemplification.

LukAcs’ characterisation of reification being “of purely ideological nature in reality” [,,in Wirklichkeit rein ideologischen
Beschaffenheit” in his MS idem., pp. 161-162] is in contrast with his underlying view of its thoroughly ontological
[seinhaftige] function and functioning.

Idem., p. 298. [,ecinerseits verstirken vom Standpunkt der Entfremdung an sich »unschuldige« gesellschaftliche
Verhaltungsarten, wenn sie tief ins Alltagsleben eindringen, die Durchschlagskraft jener, die bereits direkt in dieser
Hinsicht wirken, andererseits werden die Einzelmenschen desto leichter von Entfremdungstendenzen erfabar — man
konnte sagen: inklinieren desto spontaner und widerstandunfihiger auf diese —, je mehr ihre Lebensbeziehungen
abstrahierend verdinglicht und nicht als konkret, spontan prozeBhaft wahrgenommen werden [...]. Denn je mehr
das Alltagsleben der Menschen — vorldufig noch im bisher angegebenen Sinn — verdinglichende Lebensformen und
Lebenssituationen schafft, desto leichter wird der Mensch des Alltagslebens sich diesen ohne geistig-moralischen
Widerstand als »Naturgegebenheiten«, geistig anpassen, und dadurch kann im Durchschnitt — ohne prinzipiell notwendig
zu sein — ein abgeschwichter Widerstand gegen echte, entfremdende Verdinglichungen entstehen.”]

Lukacs Die wichtigsten Problemkomplexe [MS], p. 15 and p. 573. [,,eine allgemeine tiberhistorische »condition humaine«”
/ ,In bestimmtem Sinn konnte man sagen, dal die ganze Menschheitsgeschichte von einer bestimmten Hohe der
Arbeitsteilung (wahrscheinlich schon von der der Sklaverei) auch die der menschlichen Entfremdung ist.”]

Idem., p.755. [,,die Entfremdung niemals etwas Isoliertes, Aufsichselbstgestelltes sein kann, sondern objektiv ein Moment
der jeweiligen okonomisch-sozialen Entwicklung, subjektiv ebenfalls ein Moment der ideologischen Reaktionen der
Menschen auf Stand, Bewegungsrichtung etc. der Gesamtgesellschaft ist, muf natiirlich auch hier festgehalten bleiben.”]
Klaus 1958, 72 terms ‘kiinstliche menschliche Konstruktionen’ the propositions which, considering their purely praxis-
bound nature, directly have no cognitive contents and—consequently—cannot be taken as either true or false.
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OT OHTOJIOrHM 00IIECTBEHHOI0 OLITUSA
K OHTOJIOTHH NpaBa
Yaoa Bapra

Kamonuueckuit ynusepcumem Ilemepa Ilasmans
Benepus, 1428, bByoanewm 8, [loumoswiii swyux, 6

Pexoncmpykyus coyuanvHou Hayku HeoOX00uma ONsl Meopemuyecko20 OOBACHEeHUS HAUUX
JHCUBHEHHO BANCHBIX COYUATbHBIX npobiem. KonyenmyanvHvie oupdepenyuayuu, Komopwvlie neeau
6 OCHOBY Haulell HAYYHOU MbICAU HAYUHASA C INOXU KIACCUYECKOl HeMmeykoll gurocoguu (maxue
KaK (peHoMeH U e20 CYWHOCMb, Ul QopmMa U cooepicanue, paccmampugaemvle 8 ux oyaiusme u/
UU 3AKTIOUUMETbHOM CUHME3e), HeUSMEHHO OCMAIOMCA NO8OPOMHBIMU MOYKAMU OISl HAWME20
Memooudeckoeo MullieHUs U AOCMPAKMHOU UHMENIeKmyaabHol o0bpabomku uHpopmayuu,
omHuocawuecs K Quaocopuu u Memooono2uu HayK, KOMopblMu Mbl Ce200HsA 3AHUMAEMCSA 8 HOBOM
dopmame.

Ilocne nocmepmuoco obveounennoeo uzoanus padbom [vépoa Jlykaua cmano AcHo, 4mo 8ce
coyuanbHvle ONUCAHUSA OONHCHbI NPUHUMAMbL 80 6HUMAaHue coyuanusayuro [Sozialisierung/
Vergesellschaftlichung] u nocpeonuuecmso [Vermittlung] 6 ux ucmoxax — Kax HepaspvleHbulil U
0e36038PAMHO NPOSPeCcCUpyOWUll NPoyecc, CROCOOHbBII B03600UMb Hepe3 C80U UCTOpUHecKUe
HAKONJIeHUs cemu, CIOJCHble camu no cebe. DmMo OKpydiceHue, Komopoe cozoaem cpedy O0is
NnomeHyUaIbHO20 803HUKHOBeHUA obvekmugayuu [Objektivation/Objektivierung], komopas moocem
npespamumsCs 6 6CENO2A0WAIOWYI0 CULY 8 00ujecmae, U KOMopoe 8 Xxo0e c60e20 CamMopa36Umniisl
co30aem nomeHyuan U COYUAIbHyIo peaivHocms ogewecmsnenus [Verdinglichung], umo moocem
ObIMb NPUHAMO 8 Kauecmae 3P PeKMUBHO20 8 COYUALLHBIX YCI08UAX, U omyyxcoenus [Entfremdung],
KOMOopoe yace MOXHCem paccmMampusamscs Kaxk Heaggexmusroe.

C momenma uccaeoosanus I'enpu Mdna 6 pabome ««/{pesHee npagoy noamopa cmonemus Ha3ao
U38ECMHO, YMO PA3IUYHbIE BUObL COYUANLHO2O (POPMATUIMA YIHCE PA3BUMbI HAYUHAA C CAMBIX
PaHHUX obwecmeeHHbIX opmayutl O0A Mmozo, 4modvl coeiams yejoseuecKue mpaouyuu u ux
ucnonvsosanue 6onee 6E30NACHLIMU U NPEOCKA3YeMbIMU, KAK NOBMOPEHUS 6 PAMKAX CUCMeMbl,
m.e. 601ee IKOHOMUUHBIMU. B coyuonocuu dannas mendenyus 6 Hacmosaujee gpemsa 0003HAYAeMcs
KaK KOHGEHYUOHATUZAYUSA, KOMOPYIO XAPAKMePU3yiom U AHaIu3upyrom 6 pamKax meopuu peiesozo
akma, ucnoiwv3ysa ee 6 kavecmee smanona. Hecmompsa na mo umo Jlykau we 3ampacusan 3mu
cepvl 6 c60uUX UCCIEO08AHUAX, NPU USYUEHUU NOCPEOHUUECMEd MedxHcOy COYUATbHLIM 00uuUM
KOMNJIEKCOM U €20 YACTNUYHbIMU KOMNJIEKCAMU OH OANeKO He CAYYAUHO NOOYEePKHYI, YMmo A3bIK U
npaso ABNAMCA OCHOSHLIMU CYOBLEKMAMU NOCPEOHUYeCmEd, m.e. BbINOIHAIOM UCKIIOUUMETbHYIO
@dyHKYUIo noCpeOHUKa MedxHcoy M100bIMU KOMRIEKCAMU.

Konuuecmseo coyuanvuvix mpaouyuil u ux npumeHeHue (no ceoeil npupode npeonoidzaroujee
COMPYOHUYEeCMBO U 6 3SMOU C8A3U MeHCCYObEeKMUSHOCMY) pacmem, He3A6UCUMO Om  UX
meopemuuecko2o 00bACHEeHUA. BONPOC, CPHOPMYTUPOBAHHBLI OOHANMCObL KIACCUUECKOU AH2IUNICKOU
dunocoueii kax ounemma pazoeneHus u/uiu eOUHCmM8a «meiay u «Oywiuy. [lna paccmompenus
dopmanvHoll pekoHcmpykyuu asvika (kak npeonodcunr Coccrop) 1ub60 00HOBpeMEeHHO PA3TUYHBIX
acnexkmog npasa (kax o6vl10 viasieHo Kenvzenom u Dpauxom 6 pesyibmame ux cnopa 6 noucke
OKOHYAMENbHO20 KpUumepus npasa u npedcmasieHo & coyuonoeusme Ilaynoa, pasauuarnuyezo
«3aKOH 8 KHU2e» U «3aKOH 6 Oelicmeuuy), mpebyemcsa OonyujeHue Kakou-iubdo KOHCMPYKYuu
UIU CKOHCMPYUPOBAHHOU CMPYKMYPbl, C OOHOU CMOPOHbI, XOMA, ¢ OpYeoli CMOPOHbL, WUPOKO
ussecmuo, umo pakmuyeckoe npumeHenue ececoa byoem nomams ee. Mnave 2060ps, npakxmuieckoe
npuMeHeHue ANAEMCA C80e20 poda PeKOHBeHYUOHAau3ayuel, Komopas O6yoem ynpa3oHAMbC
[Aufhebung] 6o éce epemena. Imo pagHO3HAYHO MOMY, YMO, NOCMOAHHO COXPAHASL U NPEBOCX005
mo, umo emy O0auo [donné], npumeneHue Ha npakmuxe ecezda 6yoem HOCUMb (UH)HOBAYUU, A
MaxoHce peanu308vl8ams C80EBPEMEeHHYI0 A0anmayuio 603HUKAIOWUM NOMPEOHOCMAM.
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Jlykau 00nasicobl npuwei K 8bl800y (makace unmepnpemupys oebamoi medcoy Mapkcom u Jlaccanem
Ha memy HPUHAMUL PUMCKO20 NpPABa), CO2NACHO KOMOPOMY MO OHMOLOSUYECKAs NepCnekmued,
KOMOPAst s16151emcsi NEPEULHOL NO OMHOUEHUIO K AKMYATbHOCIU 100020 YUCTO 2HOCE0I02UHECKO20
nooxooa. Hnu sce mom, kmo cosepuiaem Oeticmaue, 8 1i0b6oe 8peMsi PyKOBOOCMBYEMCs CEOUMU
COOCMBEHHBIMU  UHOUBUOVATILHLIMU  YCIOBUSIMU 10O OaBleHueM NPUSHAHUS CGOUX AKMYATbHbIX
unmepecog. CrnedoeamenbHo, MOALKO NOMOMY, UYMO  UOCON02US/UOEON02U3AYUS.  ABTISIEMCS
YACMbIO CYWeCmBo8anUsl YelogeKkda 8 00wecmee, Mo He NPOCMO UCMUHHAS UIU J0NCHASL ¢opma
CO3HANUSL, HO U OOUH U3 OP2AHUYECKUX U HEOOXOOUMbIX KOMNOHEHMO8 OHMOIO2UU 00UeCMEEHHO20
ovimusi. Tlpowe 2060psi, mo, Kax Mvl OyMaeMm, 6IAENCs OMYACMU MeM, YO Mbl eCb HA CAMOM
dene. Coomeemcmeenno, max Haszvigaemoe opuouieckoe mupososspenue [Juristische Weltbild],
npUHUMAEMoe 8 Kauecmee 0eoHmMON02UU T0PUOUYECKOU npodeccuu, — 9mo He KaKoe-mo CIyHaunoe
U 8HeuwiHee OONOIHeHUe K 3AKOHY, HO XapaKmepuszyemvlii Kaxk npeooaaoarowutl 80 epemena JHeeabca
CAYuall e8pONeicKo20 KOHMUHEHMATLHO20 HOPMAMUBUIMA UU AH2TIOCAKCOHCKO20 NPACMAMUYECKo20
Kazyanusma, Uiy Memoo npeyedenmno2o npasa (e 6yoem sampasusams opyaue npumepsl npatosulx
mpaouyuiy) - 3mMo 0OUH U3 NEePEUUHBIX PAKMOPOS, KOMOPbIL MONCHO NO-HACMOSUEM) HA36aNMb
COYUATLHBIM CYUECMBOBAHUEM 3AKOHA.

Camopeanuzyemvie 2oMoOceHU3ayuU OECKOHEYHO HAOCMPAUBAIOMCA HAO HEOOHOPOOHOU
N0BCEOHEBHOU NPAKMUKOU 8 8ude yacmuunocmel. Imo cyoeOHvlll npoyecc Kax OmMOenbHas
PeanbHoCmb-(pe)KOHCmMPYKYs, 6 X00e AHAIU3A KOMOPO20 AGMOp Npuliesl K OHMOL02U3AYUU
nepegopmMyIuposKu asmonodIMuULecKol meopuu, KOMopas nepeoHa4aibHo Oviia pazpabomana
6 Hunu 011 00vACHeHUs OUON02UYECKO20 B0CHPOU3BOOCMEA KlemoK. B smoil ceasu asmop
ommeuaem, Ymo mo, Ymo Ymeeplcoaemcs KaKk CoYuaibHble CMpyKmypbl, 61semcst 00HOBPEMEHHO
KaKk 8OCHPOU3600CHEOM, MAK U NPOU3BOOCHBEOM, CE0COOPAZHBLIM COHYEMAaHUEeM COXPAHEHUs U
(urn)nosayuu 00 Mo20 MOMEHMA, K020a OHU NPUSHAIOMCS C8Oel COYUANbHOU CPedoll 8 Kaiecmee
noxkazamenbho2o 06pazya 05k ROOPAICAHUSL U, MAKUM 00PA30M, MAKICe AYMeHMUDUYUPYIOMCSL
KaK 3a0anHble IK3eMNAApbl PEKOHGEHYUOHANU3AYUY 0a306blx mpaouyui. iy — no sakomy —
Gaxmuueckoe npunsmue peuienuil Modxcem ObiMb CMOOEIUPOBAHO MONLKO LOSUKOU peueHUs.
npobnembl, ¢ OMHOCUMENbHO OMKPLIMbIMU WAHCAMUY U 8 OMHOCUMENbHO OMKPLIMOL CNPABOYHOU
¢dopme, Hao Komopou Jno2uka 060CHOBAHUSL HAOCMPAUBAEMCS MOAbKO KAK OONOIHEHUe K
npedvioyujell gase 0as1 noOCiedyowezo GopMuposanus, KAk c80e20 pooa 00pamuas cessb.
Bce amo pabomaem npomue 0ObIYHBLIX NPABOSHIX MeOPUll, KOMOpble, Meumds XOmb O KAKOl-
MO MeXaHU4YHOCMU 6 C1e008aAHUU 00paA3yam, MO2ym u 20mogvl coobuams 00 ocyuecmeieHuu
MEeKCMYailbHOCMU NPAsa, e20 Yucmotl peaiuzayuu na npakmuxe. Onamo dice cyoebnoe peutenue
onpeoensiemcs ucxo0si u3 6yKkevl 3aKond (N0 AHALO2UU C BHYMPEHHEU He0OX0OUMOCIbIO XUMUYECKOU
IKCMPaKyuu), COOMEEMCmMEeHHO, NOCKOIbKY «NPAGUNbHBIL OMEEem» NOAYYEH, eOUHCMEEHHbI U
be3anbmepHamusHblil, HUKAKUX 6CIMPOCHHbIX He0OXxo0umocmet 30ecs Hem. JIykau, 603M04CHO, ObLL
mo2o Jce MHeHUsl, MAK KAK OH 0003HAYUL KOHPIUKM 608LEUEHHbIX UHINEPECO8 NPU BbINOIHEHUU
cucmemst npasa [Verfiillungssystem] kak 06b14HYI0 MAHURYIAYUIO.

Tax kax nonumanue [Verstindnis] camo no cebe s6siemcs asmonodmMuyecKkum npoyeccom, 8 pamKax
obwetl cxembvl 1106020 2EPMEHEEMUUECKO20 NPOYeCca (eciu Mbl He pAcCMampusaem poOUH30HCKOe
bvimue, komopoe Jlykau yoice UCKIIOUUL) OHO 00CMuUHem C80ell 3a0aHHOl Popmbl 6 pe3yivmame
coyuanvHol uepul (u ee npocmoeo cywecmeosanus [Gerade-So-Sein]) 6 onpedenennou ayoumopuu
(Ilepenvman). Tax, 6 uacmrHocmu, KasHCOBIL MOICEM NPUHAMDb YUACMUE U KAAHCOBIU MOICEm GHECMU
ce01l 6K1a0 6 e20 (hopmuposanue. Becob npoyecc npusedem umMeHHO K MOMY pe3yIbmanty, KOmopbiil
00 cux nop A6NAemcs ONPAGOAHHbIM 8 OAHHOU cpede KaK haxmuueckoe paspeuienie KOHGIUKma
BOBIICUEHHBIX UHMEPECO8, MOJbKO NOMOMY, YMO 9MO MO peuleHue, Komopoe euje Modicen Ovimb
VCHEUIHO KOHBEHYUOHANUZUPOBAHO, T.e. NPUHAHO U NPUHAMO 8 OAHHOU cpede C NOHUMAHUEeM
00WENPUSHAHHBIX NPEOPACTIONONCEHHOCMEN KaK UHOUBUOYATbHOU GOpMbL Ce008aHUs WAOLOH).
CoomeemcmeenHo, IUYHASL OMEEMCMEEHHOCMb 30 NPUHsMUe peuweHull (U 8 KOHEUHOM cyeme
OMBEMCMBEHHOCHIb KAJCO020 U3 HAC) npucymcmeayem 8 kascoom cayuae. Ha camom dene mol 6ce
HeceM OMGemCmMEEeHHOCMb, HE3AGUCUMO O MO20, YMO, NepeKiaoblédsi HaAuLy OMEemcmeeHHOCHb
HA K68A3UAGMOMAMUYECKYI0 CAMOCMOAMENbHYIO PAOOMY HAWUX AOCMPAKMHBIX CIPYKIMYD, Mbl He
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NPUBLIKAU K MOMY, YmoObl OHa Oblia 0CO3HAHHOU, 8 OMAUYUE OM MO20, KO20d OHA NPUNUCHIBACMCSL
HAM TUYHO.

Omo ceazano ¢ mem, uUMO 2OMO2EHU3AYUs HUKo20a He Oydem camoo8udcyuelics: oHa
NnOONUMbIEAemMcs COYUANbHOU HEe0OHOPOOHOCmbl0. Tak dice KAk npogheccuoHayibHvle s3bIKU
uepnaom 00XHOBEHUE U3 UCNONb308ANUS A3IKA 8 PAMKAX 00ujetl KYIbmypbl U CAMU CReyUaIuCmbl
SAGASIOMCSL YEAbHLIMU TI00bMU 6 NOJHOME C80€20 OblMuUsl, m.e. Mo, YMmo U38eCMHO KaK pazoeienue
npase [Ausdifferenzierung des Rechts] (Jlyman), mosicem u 0014CHO OblmMb Peaiu308aHo HA NPAKMUKE
KaK 3mMo OMpPAadfCeHo 6 HAWUX NOBCEOHEGHbIX PACCYIICOeHUAX, m.e. 8 UX unmepecax u — bonee
mo2o — 07151 Mo20 YmobOvl NPOCMO Pearu308ams uUx 00 ONMUMATbHOU 603MOJICHOU CMENeHU.

B yenom, mvl Heuzb6exncHO HeceM OMBEMCMBEHHOCMb 3d cebsl U 34 HAULY YeN08eHecKylo Cyoboy,
BKIIOUASL GONPOCHL «KAK U NOYEMY», A MAKI’CE ABMOHOMUIO, KOMOPYIO Mbl 0deM HAWUM CIPYKMYPAM,
COCNIAHHBIM HeNIOBEKOM HaA O]1a20 Yelo6eKd.

Knrouesvie crosa: /vépos Jlykau, coyuanusayus/nocpedHuyecmeso, oovexmusayusi/oseujecmsietue/
omuyscoenue, COYUAIbHbLL GOPMANUIM, A3bIK/3AKOH, ROCMPOEHUE/DYHKYUOHUPOSAHUE NpAsd,
PEKOHBEHYUOHANU3AYUSL KAK CAMOCOMBOPEHUe, T02UKA peuenus npooiem/o60chosanue, cucmema
peanuzayuu npasa u ynpasienue et, c60600a 0eucmeuil u TUYHAs OMEemcmeeHHOCHb.

Hayunas cneyuanvrnocms: 12.00.00 — opuduueckue HayKu.




