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Human beings are the only species that can perceive the existence of time. However, each culture has
its own conceptualization of time, and thus there are different models and attributes for a particular
time concept. This paper tries to identify and analyze the Russian and Chinese expressions for the
concept of time, so as to establish the linguistic differences in both cultures respectively.
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Point

Time is one of the most important aspects
of human experience. Since pre-Socratic times,
philosophers and researchers have studied the
nature and structure of time. They tried to
explain the importance of time in human life,
observing that from birth to death, the human
body undergoes several changes under the impact
of time. Since the existence of human beings is
structured and shaped by the rhythms of days
and nights, the living conditions vary and modify
people in various ways.

Time has remained one of the most
mysterious aspects of the world in which we live.
The beginnings of civilization on Earth required
knowledge of the seasons, and the mysteries
surrounding the length of the year, the length
of the day and the length of the month began to
be studied. All the world religions gave time a
central role, be it in astrology, stories of creation,

cyclical world histories, notions of eternity, etc.

Philosophers have tried to come to grips with the
concept; some have argued that time is a basic
property of the universe while others claimed that
it is an illusion or a property of the human mind
and not of the world.

The first Greek philosophers to view time
systematically were Plato and Aristotle. Plato
argued that time was created when the creator
fashioned the world from existing material,
giving form to primitive matter. According to
Plato then, time was created at the same instant
as the heavens. Aristotle, however, argues against
Plato’s idea that time was created. His ideas relate
time to motion. In a sense this is reasonable since
to Aristotle time was measured by the motions
of the heavenly bodies so a period of time was
represented by the movement of the sun across the
sky. Other ways of telling time such as the water
clock and the hour glass also identified time with
movement, in these cases movement of water or

sand. There is an argument, claims Aristotle, to
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say that time does not exist, for the past no longer
exists and the future does not yet exist. Having
looked at this argument, he rejects it and defines
time as motion which can be enumerated (Rubino,
1987).

St. Augustine, around the end of the 4th
century AD, was responsible for bringing much
of Plato’s philosophy into Christianity. Plato’s
version of the creation does not quite fit the
Genesis account since in that God creates the
world from nothing, while for Plato the world was
created by bringing order to primitive matter.
However, St. Augustine agrees with Plato that
time begins with the creation. He answers the
question of why the world was not created sooner
by stating clearly that there is no sooner.

Like Aristotle, St. Augustine questions
whether the past or future really exists. Surely
only the present actually exists and this is
instantaneous, only measured by its passing. Yet,
like Aristotle, St. Augustine says how it can be
that past and future time does not exist. He tried
to answer the apparent contradiction by claiming
that past time can only be thought of as past if one
is thinking of it in the present.

St. Augustine reached conclusions that time
does not exist without an intelligent being who
is able to think in the present about things past,
present and future. Certainly St. Augustine was
right to feel that his ideas are less than satisfactory,
yet that said, he thought more deeply about time
than anyone seems to have done before him
including the greatest of the Greek philosophers,
and more deeply than anyone else seems to have
done during the following one thousand years.
If his ideas are less than satisfactory, at least St.
Augustine has appreciated for the first time what
a complex and puzzling concept time is.

At the end of the 18th century, Kant
suggested a subtle relationship between time
and mind — that our mind actually structures

our perceptions so that we can know a priori

that time is like a mathematical line. Time is,
on this theory, a form of conscious experience,
and our sense of time is a necessary condition of
our experience or sensation. In the 19th century,
Ernst Mach claimed instead that our sense of
time is a simple sensation, not an a priori form
of sensation. This controversy took another turn
when other philosophers argued that both Kant
and Mach were incorrect because our sense of
time is an intellectual construction (Whitrow,
1980).

Therefore it can be noticed that various
methods and approaches to categorize time
were implemented. However universal this
category seems to be, the perception of time
as well as attitude to it in different cultures do
vary a lot.

Our culture’s sense of time is based on how
that culture views the past, present or future.
Americans have a very different sense of time
compared to China and France, our view of time
is time is important and should not be wasted on
trivial things. Americans believe deadlines are
more important than building relationships or
getting comfortable with big decisions. China
has a very different point of view on time, it is
to be cherished and used to build relationships
and to make better decisions. The French have
a similar point of view as they treat time as the
way to enjoy life and work to have more time, not
work to fill time.

Polychronic cultures tend to perform
multiple tasks simultaneously with a higher
commitment to relationship building than to
task completion or meeting deadlines. Tasks
are accomplished

through building strong

relationships rather than creating detailed
plans. Punctuality is defined in looser terms as
some delays are expected and deadlines can be
adjusted. Whereas soon to a North American
usually means in the next few minutes, hours or

days, soon to an Asian may mean three months,
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a year, or whenever they are ready. Time is not
fixed but rather an organic, flowing process.
Asian, Arab, and Southern European cultures
are polychromic.

Monochronic cultures are highly committed
to doing one task at a time and meeting set
deadlines. Devising and then adhering to a
detailed plan or schedule is highly valued.
Punctuality is defined precisely and time is sliced
into fixed categories such as seconds, minutes,
and hours. One’s time is scheduled and managed
in great detail at work and at home and wasting
time is unethical. Individuals focus on tasks
rather than relationships. Germany, Switzerland,
the USA, and Scandinavian countries are very
monochronic.

Indeed,

phenomenon for human beings and for human

time is the most fascinating
beings only, since no other animals have the
concept of time. Time is intriguing because
everyone knows it exists, in one way or another,
but no one can perceive time as they perceive
other entities as objects or temperature. Human
beings are equipped with all kinds of specialized
sensory device for various physical stimuli.
However, there is no such a specific organ on
human body designed for the perception and
measurement of time. Since time in itself is
both intangible and imperceptible, we can
only perceive its existence and flow through
its tangible consequences. “Time is one of the
fundamental bases on which all cultures rest and
around all activities revolve” (Hall, 1990: 179).
Nowadays time draws even greater attention of
numerous scholars and is studied from various
perspectives.

Linguists have also been quite interested
in the issue of time, focusing on the linguistic
notions of time, because “the manner in which
temporal concepts are elaborated, which is to
say structured by conceptual content from other

(i.e., non-temporal) domains, provides important

insights into the nature and structure of time”
(Evans, 2003: 5).

The concept of time has occurred in a
wide range of linguistic approaches, variously
associated with morphology, finiteness, a
(discourse) pragmatic or semantic definition, or
with a combination of these. General linguistic
theories about temporality often concentrate
heavily on morphosyntactic markings of
temporality, i.e., tense and aspect. However, one
of the most serious consequences of concentrating
exclusively on tense and aspect is the risk of
missing the most essential and interesting
aspects of time expression: the interplay between
implicit  (contextual information), lexical
(temporal adverbials, henceforth adverbs), and
morphosyntactic devices (i.e., verbal auxiliaries
and affixes).

All the attempts to categorize time are
relatively connected to the great number of time
models present in people’s mind both ego-centered
and time-centered. Initially the category of time
originates in the mythical picture of the world and
is mainly reflected in the phraseological system of
the language thus constituting the phraseological
picture of the world peculiar to a given nation.

The problem of phraseological unit cultural
peculiarities has attracted much attention in
the works of modern linguists. V.N. Telia, for
instance, points out that the typical feature
of phraseological units is their image-based
motivation, which is directly connected with the
nation world outlook (Telia, 1996). V.A. Maslova
stresses the close connection of expressions
with the cultural-historical traditions of people
speaking the language (Maslova, 2001). D.O.
Dobrovolsky distinguishes between cultural-
and national-cultural

historical associations

specific character of phraseological units
(Dobrovolsky, 1997). Though they all agreed on
the predominate role of national peculiarities in

the phraseological picture of the world.
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Example

The present paper sets the aim to shed the
light on the concept of time from a lingvocultural
perspective thus investigating, on the basis
of language data, the ways time is mentally
represented in two unrelated languages Russian
and Chinese. Since the emergence of the cognitive
linguistics several studies have been carried
out on conceptual analysis of the expressions
with time. However, so far no single study has
provided a systemic comparative analysis of time
expressions in Russian and Chinese. The present
paper purports to bridge this gap, at least partially.
The main sources of conventional expressions of
time considered in this paper are: dictionaries,
newspapers, literary prose texts (the total number
of the expressions analyzed is: 140 Russian and
85 Chinese). Given that dictionaries are records
of the lexicon of a language compiled by expert
lexicographers, they constitute a reliable and rich
source of conventional expressions. Newspapers
and literary texts, on the other hand, allow for the
collection of naturally-occurring written data in
the two languages. The choice of these particular
text sources is motivated by two factors: the need
to ensure a very close equivalence of text between
the two languages and the need to have balanced
data containing different registers.

The comparative analysis of time expressions
in two genetically unrelated languages has shown
the similarity in the ways of defining time in both
cultures: by the movements of the Sun, the Moon,
the Stars, natural phenomena, by the habits of
domestic animals, etc.. “kmo pano ecmaem,
momy 602 nodaem” — FHEMNIL LA HIZ (“an
early bird catches a worm”).

However, the life of Russian people is
significantly affected by the Christian calendar
(“00 moproskuna 3azosenvsa” (“until the first day
of the Lent”), “adamosvt sexu” (“Adam’s 1ids”),
etc.), while religious influence is not as evident

in Chinese time expressions. The differences

in seasonal conditions are also reflected in the
languages: the Russian words “zuma” (“winter”)
and “cmec” (“snow”) have a predominant
function in time measuring: “no nepsomy cuneey”
(“on the first snow”), whereas in China winter
with occasional snow does not last long and the
Chinese domain of time is mapped with words
“connye” (“the sun”), “zyma” (“the moon”) m
“Ooocow” (“the rain”) — WJFHF (“as bamboo
sprouts after the rain”).

As for the ways to measure time, it might
seem at first, there is nothing remarkably
cultural in measurement of time encapsulated
by parametrical expressions. In both languages
time is measured by seconds, minutes, hours,
days, nights, weeks, months, etc. Albeit, Russian
people tend to the better use of the parametrical
expressions: “wu Ha cexynoy” (“not for a second”),
“Oeny epems, a nomexe uac” (“time for business
and an hour for having a rest”), “o0dur deusb 200
xopmum” (“one day feeds the year”), “na eexu
seunvre” (“for centuries”). Besides, Russian
time expressions compared to Chinese are more
space-related and conceptualized into the spatial
domain, usually in the form of the combination
with spatial terms and body-part nouns, nature or
landscape nouns, which are spatial in the essence:
“uzo ous 6 dendv” (“every single day”), “ckgoszw
200b1” (“through the years”), “na nocy” (“on the
nose”), “za nrewamu” (“behind the shoulders™),
“ne 3a copamu” (“not behind the mountains™),
etc.

In contrast, while measuring the time
Chinese people pay more attention to natural
phenomena, emphasizing the close connection
of time with the sun, the moon, the water, the
lightning etc.: B YE UMLK (“stream of time™),
KE%5E (“like a bolt from the blue”), EFE—I
(“to blossom out and to fade away”), fLAA H—FF
(“lightning quick™).

Thus,

examples, one might conclude that parametrical

based on the aforementioned
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concepts are culturally loaded reflecting cultural
experience, habits, the way of life.

The other essential finding of the research
conducted was the idea that both languages
conceptualize time as a moving entity, though
with different speed and pace, as reflected in
the following examples: HLASFIRRAFR —
“He ynycmumb waHc, He NPOnYCmums Y00 OHbll
cayuat” (“nottomissachance”); “nomepsnnozo
spemenu He sopomuwv” (“wasted time cannot
get back”), ~TBIRTE — “kopomxuii mue” (“an
instant”), ] XY — “Oenveu ne mozym
kynums xopomkuti mue’ (“money cannot buy
an instant”), BAFRLF

(npomeonenus)”

— “Oeno He mepnum
(“you
cannot postpone things”), “gpemsa we ocoem”

(“the time does not wait”), HI AW G AT

I — “npedxu casicaiom Oepeebs, NOMOMKU

omjaazameilbcmeda

22

nacaaxcoaromes npoxnadou” (“fathers plant
the trees, sons get the fruit”), £ /\JJ /it
HEELPI—R — “u ona uepenaxu, xomopoii
O0ecsimKy mulcsid Aem, HACMYRUm NOCLeOHU
Oend” (“one thousand-year-old turtle will have
the last day™).

The difference in time perception can be
attributed to the broader notion of time in the
Russian worldview. Here we can render the idea of
time through activity, events and things, as Lakoff
affirms: “Time is understood in terms of things
(i.e. entities and locations) and motion” (Lakoff,
1990: 55). It is true that in the Russian mentality
time acts as a person: “gpems ne mepnum” (“time
cannot stand”), “epems moponum” (“time makes
you hurry”), “gpemsa we ocoém” (“time cannot
wait”); it might be regarded as a criminal and
offender or a partner:“spems youno” (“time has
killed”), “epems kpaoém” (“time steals”), “epems
pabomaem Ha nac” (“time works on us”), “gpems
pabomaem npomus nac” (“time works against
us”); time can be apprehended as a victim, a
sufferer or a loser: “youmo epems” (“to kill the

time”), “nobescoams gpema’” (“to win the time”);

time might crawl or fly: “spems nonszem kax
yepenaxa” (“time crawls like a turtle”), “spems
aemum kax nmuya’ (“time flies like a bird”); time
could also be presented as an obstacle to clear

>

or a barrier to take: “oepanuuenvt 60 epemenu’
(“restricted by the time”), “npeodonremsv epems”
(“to overcome the time”); finally, time might be
viewed as a piece of fabric: “ssikpausame spems’”
(“to tailor the time”).

The axiological aspect of time perception
is present and evident in Russian and Chinese
cultures, where there are expressions that give
prescriptions for behaviour, they teach not to
waste time, to use it rationally, thriftily. For
both cultures, time is sacred, to be late is very
rude, almost abusive, deadlines are fixed, etc.
Nevertheless, the notion early is more valued by
Chinese people, reflecting their orientation to
hard work and prosperous and successful life:
AN HR (“to aspire to day”), BEAHHR (“days
and nights are equally important”), F-#2HJ
JLAHIZ (“an early bird catches a worm”), %
EH A (“early to rise and late to bed”), FHZAR
#i (“moment is important”), —]YH—4&
(“time is gold”), —HZIMETH, —HZUHET
/= (“year plans are made in spring, day plans —
in the morning”), —HZITET /R (“sleep on it™).
Being late is perceived as abusive in Chinese
culture and as not a “sin” in Russian culture.

Apart from that, there are time categories
in both languages that evaluate the time, mostly
implicitly, through a temporal component built
into their meaning. The temporal component
most often gives a positive evaluation: H & & H
TEf — “kmo xouem, mom dobvemcs, 6vLI0 GbL
orcenanue 6yoem u ycnex” (“he who wants that
will get”), RERIRGNERET — “mepnenve
u mpyo ece nepempym’” (“patience and hard work
mill everything over”), SE|KI) — “rowads
npuwina — npuwen ycnex”’ (“the horse which
has come first has brought success”); though

negative connotation could also be identified
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through the following correlations: 1 %&H —
“8006016 ecmb yenvlil dens” (“to eat enough all
day long”).

It should be also noticed that in both
cultures time expressions could be emotionally
colored (could bear emotional coloring) with
rush or a lack of restrain: “c 6yxmst 6apaxmuot”
(“off head”), “c nackoxy” (“at full speed”), “s
00un mue” (“in no time”), “nuxknymo ne ycnen”
(“no time to peep”), efc. Velocity and rapidity
in doing things under the certain circumstances
is crucially important in both languages, though
expressed more vividly in Chinese: fIf]/G
™) (“very quickly”), ¥ZHEMZ  (“to arrive
one by one”), F5r3FFP (“to fight for every
minute and second”), #BERIHE (“in a flash of
light”), F#—%& (“to hang by a hair”). The
results of the comparative analysis of time
expressions with the meaning “quick — slow”
can serve as the evidence for the association of
“being slow” with “being thorough, persistent
and shrewd”: “Mockea ne cpasy cmpounacy”
(“Moscow was not built in a day”), “meorenno,
Ho sepro” (“slowly but truly”), “nocnewuws —
arooei Hacmewuws” (“if you hurry people
will laugh”). Still, in the Chinese culture with
its perspective to weigh everything up and to
speculate and predict the possible outcomes and
repercussions, both short- and long-term, the
notion slow is more applicable: BT — 17
1 (“everything takes time and efforts™); 4H/K
KL, 4nZH A (“thin waters run long, though
occasional waters last long”); {CyatlZ AN TG 5
(“you cannot eat hot pot quickly”); PIEARE|K
_F (“you cannot reach the sky with no efforts”);
TIRIASE—AMNFE (“you cannot shave the head
with only one movement of it”); 7% & AE K
# (“you cannot cut down the tree with only one
chop of the axe”); FF RAHTEK (“sobbing is not
weeping”); IRENEMITT (“you cannot read
two lines with only one glance”). Russian people

are better characterized for their well-known

ability to postpone and defer things or actions:
“manymo aamky” (“to drudge”), “moavko 3a
cmepmoio noceiiams” (“to send for the death”),
“omaosicums noo cykuwo” (“to put under the
cloth”), “msanyme soneinxy” (“to pull bagpipe”),

“manymo BpeMs” (“to stretch the time”).

Resume

Many scholars have studied time from
different perspectives. Linguists are interested
in time because human beings’ cognition is
expressed via language. From the cross-linguistic
study of the concept of time, specific cognition of
time of people from different cultural backgrounds
can be revealed. By focusing on time expressions
in Russian and Chinese and analyzing in detail
their potential from a lingvocultural perspective,
it has been found out that perception of time,
its conceptualization and the representation of
concepts across cultures are culture-dependent,
reflecting specific cultural experience.

This holds true for Russian and Chinese
cultures, which have studied and juxtaposed in this
paper. The phenomenon of time is so multilateral,
multifaceted, complex, and have such a great
degree of abstraction that time expressions form
different temporal subsystems in both cultures,
comprising parametrical, axiological, ethically-
emotional and activity temporal attributes.

The use of time expressions identified
may completely coincide, partially coincide
or be in contrast across the two cultures. Their
linguistic representation may be isomorphic
or asymmetrical. Specific cultural features are
found in all the subsystems identified, the most
contrastive being the activity subsystem. The
conceptualization of time and verbalization of
concepts in Chinese and Russian cultures may
be similar, partially similar, or contrastive. The
contrast may be tangible, in which case the
communicator can easily see specific features

and avoid misunderstandings in communication.
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It may be subtle, almost intangible, in which case  one’s own native culture and misunderstandings

specific features of one culture are substituted by ~ emerge.
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JIMHIBOKYJIBTYPOJIOTHYECKHE 0COOCHHOCTH
BbIPAa’KEHUS BPEMEHU B PYyCCKOM
M KUTAUCKOH MIHOMATHKE
T.K. Bepennu, E.B. Epemuna

Cubupckuii pedepanvHulil yHusepcumem
Poccus 660041, 2. Kpacnospck, np. Ceéob600nwiii, 79

Cmambws nOCB8AWEeHA TUHCBOK)IbMYPOI0CUYECKOMY AHAIU3Y PYCCKUX U KUMaucKux qbpaaeozzoeuttecxux
edunuu, ompasxcarnux epems; onpe()efleHbz YHUeepcaiuu u HAYUOHAIIbHblIE YHUKAIbHOCMU
d)pasewzoeuwwoe 8 S3bIKOBOU KapmuHne mupa 06)/)( Hapodoe, 6blA6JIEHbL D/1eMeRmMbl HAYUOHAIbHO20
MeHmaiumemada.

Knrwouesvie  cnosa:  epems,  ¢ppaszeonrocuveckue  eOuHuybl,  A3BIKOGAS  KAPMUHA — Mupd,
JUHEBOKYNLINYPONOSUHECKUT AHATU3.




